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PREFACE 


Ahmad b *Abd-ui‘‘Rahim # popularly known as WaiiyuJIah, 
was born in ad. 1702 in a small village named PtiUh in the 
Muzaftarnagar district, United Provinces (India}, md died In 
Delhi in a d. 1763. A research on his teachings under the title 
Teachings of Shah Waliyullah by Che present author has already 
been published in the Siudhi, Urdu and English languages. - 

The late Dr S.M. Ikram who had founded the Shah Wahy* 
ullah Academy had once earnestly requested the present writer 
in one of the Academy's meetings foi the preparation of a 
book on the life of Shah Wally ullah. Shaikh Muhammad Ashiaf, 
the present publisher, had also made repeated requests to this 
author for the same work when the research mentioned above 
wa* in his press for publication. The author however, had 
politely declined to undertake t |,o t work at that time. Now wher* 
he has become free from fra ng some important works of 
Shah Waliyullah into the Sind In ana English languages, he hirascif 
felt the necessity of writing on the life of Shah Waliyullah. 

The present work is also a research in which the information 
given about his life is mainly gathered from his writings. What 
chiefly characterises it is the collection of data in relation to the 
dates of some of his compositions. This research was first 
prepared in the Smdhi language and published by the Shah 
Waliyullah Academy, Hyderabad, in 1973. It is hoped Fs English 
version with a few additions will largely meet the require me nig 
of the readers in this direction. 
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Chapter I 

HIS BIRTH, GROWTH, LINEAGE AND EDUCATION 

k Qutb-ud-Din Ahmad b. ‘ Abd-ur-Rahlm, generally known as 
Wailyullah, was born at the break of dawn on Wednesday, 4 
Ihawwal 1114/1702 in the vicinity of Delhi. Some astrologers, 
through calculations based on their observation of the conjuno 
Ion of the stars, had drawn the conclusion that the year of his 
firth was auspicious and his horoscope was at the height of its 
perfection. 1 

i Shah NValiyullah himself was of opinion that the stars do 
Influence the life of man on earth to some extent, but he at the 
|itme time states that the real power behind it is the Almighty 
poL The fact cannot, however, be denied that changes m the 
ittmosphere caused by the movement of the heavenly bodies 
fiffect some aspects of the life of the earthly creatures. God has 
(placed certain properties in them which are to appear and leave 
fheir effect anyhow. For example, the sun is hot and the effect 
§f its heat in the earth is visible. It has come in the Tradition 
that when the Pleiades appear, the impending calamity is 
Averted. 2 

Besides, some of his friends worked out, by the Abjad method, 
ihe name ‘Azim-ud-DIn as the date of his birth. Hus parents as 
well as many other pious persons had dreamt, before and after 
fis birth, some signs indicative of his appearance and rise to 
Eminence. 3 

i. Sh2h Wallyullah narrates that one day his father told him 
that while he was yet unborn, a poor woman came to him and 
begged for a loaf of bread. He gave her a half of it. Thereupon 

| 1 . AUJuz'-ul-Latif Fi Tarjimat-il^Ahd-id-Da'if. 

2. Hujjatull&h-ul-Balighah, I, 18, 25; at-Ta/himai-til-Ilahiyah, I, 

130; II, 147. 

i. 3, Al-Juz'-ul-Latif. By the Abjad method of calculation, the year of his 
birth comes to 1115 which is very near to the original one. 
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2 Shah Wallyulldh 

he (Shah Waliyullah) said to him that it was not fair that one who 
had asked for it in the name of God should be given only a halt 
of it. Hearing this from him, he passed on to her the remaining 
half as well. 4 

Narrating further he says that one night when his parents^ 
after they had finished their Tahajjud prayer (prayer repeated 
during the night), raised their hands for invocation ( Du‘a') 9 tc 
their surprise, they saw two more hands raised between theirf 
for it (invocation). When he was seven years old, he also on| 
night joined his parents in that prayer. After the prayer was over 
he raised his hands. Seeing this his father exclaimed that thesf 
were the very hands which he had once seen raised for invocation 
before when his son was yet to be born. 5 | 

Shaikh Muhammad ‘Ashiq made a collection of the merits; 
( Mandqib ) of Shah Waliyullah and of the true dreams his friendf 
bad seen in connection with his birth, and named that collection 
al-Qaul al’Jamil Fi Manaqib-i-Wali. This collection is not trace! 
able and seems to have been lost. 6 f 

He was very anxious to collect the data about his spiritual 
guide from wherever it was available. In this respect, he wrot| 
to Sayyid Abu Said requesting him to pass on all the letters of 
his master which he had addressed to him. 7 ! 

He has mentioned in that collection a statement of Shak 
Waliyullah to the effect that, all the sons he had been blesseif 
with would live a virtuous life. Two more sons would be bor| 
who would be linked with him through their mother's side, 

4. Tajhimdt , II, 179; Anfas-ul-'A* ijin, p. 64. 

5. AnftS'ul-'Arifin , p. 64. ^ 

6. Al~Jut'-ul-La(if ; Nuzhat-ul-Khawatir, Vol. VI. 

7. See article by Maulaca Nasirn Ahmad Faild Amrobawl in the Juljj^ 
1965 issue of Al-Rahim t a monthly journal published by Shah Waliyullah 
Academy, Hyderabad. Here below is given a relevant passage of the lettej 
of Shaikh Muhammad ‘Ashiq which he wrote to Abu Sa'Id al-Hasani Kaf 

Barailvi : §' 

% 

^ _ | 
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His Birth , Growth , Lineage and Education 3 

They, however, would migrate to the Holy Cities and stay there 
serving Islam and the community. Nawab §iddlq fjasan Khan, 
in reference to that statement, says that by those two sons were 
meant the two sons of the daughter of Shaikh ‘Abd-ui-‘AzIz. 
They were Maulana Muhammad Ishaq and Maulana Muhammad 
Ya'qub who had left for Ijaramain where they spent their life in 
the study and teaching of the Tradition. 8 

Shah Wallyullah’s maternal grandfather states that when his 
daughter’s son (Shah Waliyullah) was born he once took him in 
his lap. In consequence, he felt that his relation to God had 
increased considerably. He found himself dyed with the dye of 
that relation and started progressing steadily in that state of his 
relation to God. 9 

The name Waliyullah was given to him by his father most 
probably because of bis having perceived in him the manifest 
signs of his friendship with God. At one place, Shah Waliyullah 
states that by bis name Waliyullah is meant a perbon for whose 
outward and inward God bad become responsible. He further 
states that his having been given such a name had the approval of 
even heaveuly causes. Thus, he was the effect of those causes. 10 

His other name is Qutb-ud-DIa Ahmad. The cause of giving 
this name to him was that when once his father paid a visit to 
the shrine of Qufb-ud-Din Ahmad Bakhtiyar KakI, his spirit 
appeared to him and, while giving him the good news of the 
birth of a son, advised him to name him after him. When he was 
born, this advice escaped the memory of his father. After some 
days when he remembered the words of Bakhtiyar KakI, he gave 
him that name as well. This is the reason why in the beginning 
of his books he always mentions his name as Ahmad b. *Abd- Ur- 

8, Nushat-ul-Khawa{ir, Vol. VI. Shaikh Muhammad ‘Ashiq had taken 
great interest in the preparation of a fair copy of al~Musa£fd t the com- 
mentary iu Persian on a^Muwa^td* , His other work is Shark Du' a' al-l'tisdm. 
He died in 1187/1773. 

9. Tafhimdt , II, 179. Shaikh Muhammad of Pulth was his maternal 
grandfather 

10. Ibid., II, 148, 154. 


i 
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4 Shah WaJiyullah 

Rahim known as Wallyullah, 11 

It may be remembered that it was in the sixtieth year of his 
life that it was revealed to Shaikh ‘Abd-ur- Rahim that a son would 
be born to him who was destined to reach a high rank and achieve 
true renown. As time passed the thought of a second marriage 
occurred to his mind. When Shaikh Muhammad came to know 
of that, he eagerly wished that it could be his daughter to be blessed 
with such a child. As soon as the news of his second marriage at 
this advanced age spread, the people of the town began to cri- 
ticise him in contempt. When Shaikh ‘Abd-ur-Rahim heard of their 
talking ill of him, he made it clear to them that he would live 
for some years to come and some male children would be born 
to him. This is what actually happened. He was blessed with two 
sons from his second wife, one was named Walfyullah and the 
other Ahlullah. He survived for seventeen years after that mar- 
riage. His son Salah-ud-DIn was, however, born to him from his 
first wife. 12 

Shah Wallyullah’s lineage is traced to Hadrat ‘Umar by father’s 
side and to Hadrat ‘AH by mother’s side. This is the reason why he 
in the beginning of some of his works mentions his name as 
Ahmad b. *Abd-ur-Rahim al-‘Umari, 13 

Shaikh Shams-ud-DIn Mufti was the first person from his 
forefathers who came to India and stayed in Ruhtak. Those were 
the times of the beginning of the Islamic government in the sub- 
continent. The town Ruhtak, situated between Hansi and Delhi, 

It. An fd s-u l- 'Arif in , pp. 45-46 ; Tafhiwdt, II, 154. 

12. Anf&s-ul-'Arifin, pp. 63-64. [Shaikh Muhammad b, Muhammad 
AbU-Fadl PulthI was a mystic and a man of learning. He studied under 
the scholars of Narnul, such as. Shaikh Abu Rida' Muhammad, and then 
under his brother Shaikh 'Abd ur-Rahlm. He died on 8 Jum5d-nl-Ukhra 
1125. Ahlullah was a great divine and a learned person. Some of his 
works are : Tafsir-ul-Qur’&n ‘aid Sabil-ul-lman ; Mukhtasar fil-'Aqd’id 
wis-Suiak wal-Tibb ; Mukhtasar fil-Fiqh', Mukhtasar Hid&yat-ul-Fiqh, 
S'oah Waliyullah has mentioned the name of his brother in one of his letters 
addressed to Mirza Mazhar Jan Janan. See Nughat-ul-Khawdtir , Vol. VI ; 
Kalim&t-i-Tayyibdt, p. 159.] 

13. Anf&S’Ul-'Arifin , p. 38 ; al-Imd&d FI Ma’&thir-il-Ajd&d. 


r 

f 

I 

I 

r His Birth, Growth , Lineage and Education 5 

| was in those days very populous and prosperous, but with the 
f passage of time it lost its glory, and, at present, is no more heard 
of. It was in existence during the lifetime of Shaikh ‘Abd-ur- 
I Rahim who once visited it, of which a reference is found in 
j AnJaS'uL* Arijfn, where the life account of his elder brother, 
Shaikh Abu Rida’ Muhammad, is given. Its surrounding habita- 
tions were destroyed by Durg Das in those days. 14 He descend- 
ed from the noble Quraish family. Islam began to spread in the 
country slowly and gradually through his efforts. 15 

Shah Waliyuikih was born, as has been mentioned before, in 
a small village named Pulth. This village had remained a centre 
of learning and a rendezvous of the scholars for many years. 

| While giving an account of the life of his maternal grandfather 
Shaikh Muhammad Puithi, he has made a mention of this village 
in particular. There he writes that once robbers attacked their 
village and spread terror among the inhabitants. Their attacks 
were frequent and every time they returned laden with loot and 
plunder. Seeing this he turned to God with prayer and his prayer 
was accepted. This was how the danger was averted. 16 

Shah Waliyuilah was still a child when the signs of his bril- 
| liant future became visible in him. He was fair of face and had 
«ood features. His habits were good and pleasing. He disliked 
show and artificiality. By nature and behaviour he looked differ- 
ent from common children. His father paid proper attention 
to his training and education. When he was five years old, he was 
admitted in the primary school of his village. At the age of seven 
years, he was prepared for offering prayer five times a day and 
made ready to keep the fasts of the month of Ramadan. His cir- 
cumcision also took place in that very year. Giving his own 

14. Anf&wW Arifin, pp. 48,92, 156: 

- - - » f 

Of* j* -d c h yJ j „ fJuT 



f IS. ALImddd Fi Ma' titbit -il- A jddd. 

16. Tafhimdt, II, 152 ; Anfds-uW Arifin, p. 176. 

i 

I 

-■ 
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6 Shah Waliyullah 

I 

account, he further states that, so far as he remembers, he had 
finished the reading of the Holy Qur’an by that time ; and had, 
besides, started reading some books and treatises on religion ‘ ' 
written in Persian. 1 ’ 6 jj' 

He relates that one day he went with his friends to a garden 
for entertainment. On return, his father asked him as to what work 
he had done that day which might have profited him here and in f 
the Hereafter. He also advised him to be careful to see that no 
day passed but that he had done some act of virtue and goodness 
therein. He was so much impressed by these words of his father, 
he says, that he made up his mind to do one or the other good 
work every day which might benefit him in both the worlds. 1 * 

Writing further he says that when he became ten years old he 
finished Shark Multi Jami. At the age of fifteen, he was married 
to the daughter of his maternal uncle, Shaikh ‘Ubaidullah b 
Muhammad Pulthl. When the parents of the daughter desired to I 
postpone the marriage because of the lack of means to meet the i 
marriage expenses, his father wrote to them that the hurry carried | 
adeep secret behind. Thus, it should take place without any delay, f 
That secret became disclosed after some time. Soon after the mar- } 
riage, the mother of the girl passed away. Soon after her death \ 
_her maternal grandmother also died. Her death was immediately f 
followed by the death of Shaikh Fakhr-ul-‘Alam, the son of his I 

paternal uncle. Shaikh Abu Rida’ Muhammad. After this the • 

mother of his elder brother. Shaikh $alah-ud-DIn, also expired. I 
Hardly some time passed after the death of these relatives that 
his father fell ill and died. Seeing all these happenings it became 
known to all that if this marriage had not taken place at that time 
then there was hardly any possibility of its taking place in the I 
near future. 19 | 

In his autobiography Shah Wuliyullah writes that when he | 
reached the age of fifteen he swore an oath of allegiance (Bai'ah) 
at the hands of his father. He then engaged himself actively in 

17. Al-Juz'-ul-Latif ; al-Khair al~Katkir t p, 71 : 

- - - » l L*JI fj ol^jj LX*. oETol 

18. Anf&s-ul- 'Arif in, p. 64. 19. Ai-JuM'-ul-Latif. 
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observing the Sufi practices as were prescribed by the Naqshbandi 
Order in particular. In a very short time, he acquired the quali- 
fications required for following the path of $ufis. The terms 
and conditions needed for entitling one for receiving and wearing 
the $ufi rug (khirqah) were duly fulfilled by him both in theory 
and practice. In short, he completed the course of ail the 
sciences then current. It appears from this that he by that time had 
Shifted to Delhi where he used to attend regularly the lectures 
delivered by his father on the exegesis of the Qur’an in his 
Madrassah. 20 

Within fifteen years Shah Waliyullah acquired enough know- 
ledge from his father who was very kind and affectionate to him. 
He had taught him many wonderful sciences (Ma'arif). One cay, 
a little before his death, he told him that he eagerly wished to 
pour into his heart all the knowledge he possessed all at once. 
This is the reason why Shah Waliyullah had taken pains and 
suffered hardships for the acquisition of knowledge. His anxiety 
all the time had been to gain proficiency in religious sciences. 
In this res ect, he states that when he was born his maternal 
grandfather turned towards him with particular attention, with 
the result that he came to know of the real position he was to 
achieve one day. 21 

Shah Waliyullah had only one son named Muhammad from 
his first wife. It is for this reason that he was also called Abu 
Muhammad. There are varying reports about his life, but, it seems, 
he died at a young age and left no issue behind. Probably in 
reference to him, he has mentioned somewhere that once one of 
his children fell ill and he on that account was very much worried. 
One day while offering the midday prayer he saw death descend- 

20. Ibid, Naqshband, Muhammad b. Muhammad Baha'-ud-DTn al- 
Bukhari (717-791/1317*1389), was the founder of the Naqshband? Order. 
Hia name, which signifies “Painter” is interpreted a9 “drawing in- 
comparable pictures of the Divine Science*' or, more mystically, as 
"holding the form of real perfection in the heart*'.] 

21. Anf&s-ul~‘Arifin, pp. 52-53 ; Tafhimdt , II, 82. 
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ing on him. As a result, the child died the following night . ^ 

He was blessed with four sons and one daughter named Amat- 
ul- Aziz from his second wife whom he married after the death of 
his first wife. Her name was Bl-Iradah and she was the daughter 
of Sayyid Thana’ullah of the village Sonipat which is at a distance 
of some forty miles to the west of Delhi. His daughter was given 
in marriage to Maulawi Muhammad Fa’iq son of Maulawl M uham- 
““ ‘^ h, T q ; son of Sh5h ‘Abdullah, son of Shaikh Muhammad 
of Pulth. His four sons were Shah ‘Abd-ul-'Aziz who was the 

c r , m ? S h[°; i0 , Wed by Shah Raf5 ‘-“d-DIn, who was followed 
by Shall Abd-ul-Qadir, after whom came Shah ‘Abd-ul-GhanI 23 

Shah ‘Abd-ul-'Aziz was born in 1159/1746 and died at the age 
of seventy-nine in 1238/1823. He faithfully carried the mission 
of his father and rendered invaluable service in promoting the 
cause ot Islam. His works are in good number. One of them 
is his commentary of the first and one-fourth of the second 
and of last two parahs of the Qur’an. Ujjalah-i-NSfi ah , Tuhfah-i- 
hhna' ‘Ashariyah and Bustdn-ul-MuhaddUhin are some to 
be cited from the list of his books. A small treatise entitled 
Asrar-ul-Mahabbat prepared by Shah Rafi‘-ud-DIn is very 
important in the sense that only Farabi and Ibn Sina had 
written on this subject. He in that treatise has shown that it is 
love which pervades and rules all the existing things. He was 
born in 1 163/1749 and died in 1233/1818 at the age of seventy His 
other notable works are the literal translation of the Qur’an 
into Urdu and Damgh-ul-BdtU. Shah ‘Abd-ul-Qadir was born in 
1167/1754 and died in 1230/1815 whence was sixty-three years old 
His celebrated work is the Urdu translation of the Holy Qur’an 
with very useful.brief commentary notes here and there known 
as Mudilf-i-Qur'an. Shah ‘Abd-ul-Ghani, who died at an early age 

22 . Hujjatullah, I, 66 : 

a> S gjb u. d&j ^ ok' cS.>Vjl ol j .. . 

- J oLi Jyu _j_, o.uLi ^.kjl |jl 

23. Refer to article published in the May 1966 issue of Al-Iiahim. Here 
extracts are given from the book Fadail-i-’Azitiyah written by ‘Abd-ur- 
Rahim Diyfi\ 
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before all his three elder brothers, was a man of learning and 
piety. Shah Ismail Shahid was his son who fell a martyr at 
Baldkot in 1246/1831 in his fight against the Sikhs. 

Shah Waliyullah received the education of all the sciences in 
vogue from his father. He had finished the study of Mishkat during 
that period of fifteen years. Only a part of it relating to “Kitab-ul- 
Bai* "up to <4 Kitab-ul-Adab"remained unfinished. Whenthis much 
from the course was done, he was permitted to teach Mishkat. 2 * 

His father engaged him in the study of Tafsir Baiddwi . When 
he finished a part of it, he was so much pieased that he arranged 
a grand feast to which all were invited, common as well as special. 
It was indeed a great honour for him (Shah Waliyullah) to receive 
permission from his father to teach Taj sir Baidawi to others. In this 
way, the formal ceremony of his Dasunbandi became complete. 25 

Under the guidance of his father he finished Bukhari 

from beginning up to ‘“Kitab-ut-Taharat”. Similarly, he read 
and studied Shamaibun-Nabi completely with him in the presence 
of his students. In exegesis he studied a part of Baidawi and a 
portion of Tafsir Madarak . 26 

24. Al-Juz' -uI-Latit, Mishbdt-ul-Masdbih was compiled by Xhatib 
•Umarl Tabriz!, 

2>. Al-Jnz’-ul-Latif. Dastarbavdi is a ceremony in which the teacher 
puts a turban on the head ot his student who has finished the prescribed 
course of study. 

26. ‘AbdulISh b. ‘Umar al-Baidaw! was a celebrated commentator of 
the Holy Qur'an. He died in. 685/1282. His chief work • Anwar -ul- Tamil 
wa Asrar-ul-Ta’wil was based on Kashshdf of Zamakhshar! but considerably 
amplified from other sources. It is used as a text-book in the Islamic 
schools and, therefore, many scholars have written super-commentaries on 
it for the benefit of their pupils. 

Shamil' il-un-Nabt is written by Imam Abu ‘Isa Muhammad TirmidhI. 
He is the author of one of the canonical confections of Traditions. His 
Shamd’it is the collection of Traditions concerning the person and the 
character of the Holy Prophet. He died in 279/892. 

The writer of Madarak-ul-Tanzil wa Haq&'iq-uUTa'wil is Hafiz-ud-D!n 
•Abdullah b. Ahmad b. Mahmud, Abul-BarakSt Nasal!. He was an impor- 
tant HanafI legist and theologian. He died in 710/1310. His tafsir is known 
as Tafsir-i'Nasafi. 
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10 Shah Waliyulidh 

The great favour he was blessed with was, he says, his going 
regularly to the Madrassab established by his father for the 
teaching of the Holy Qur'an. There he used to receive useful 
instructions from him which greatly helped him towards under- 
standing the meanings of the Holy Qur'an, the occasion of the 
revelation of its verses and the way of referring the different 
commentaries. Then, in privacy, he was seriously thinking over 
them, and by so doing, he achieved a great success 21 

In jurisprudence (Fiqh), he nearly finished the study of Sharfa- 
i-Wiqdyah and Hidavah , 28 

In the principles of jurisprudence, he read Husaml, Taudt) \ 
and Talwifa* 29 

In logic, he studied the whole of Sharfad-Shamsiyah and a 
portion from Sharfy-i-MutdlV . 30 

In scholasticism he finished Sharft-i-* Aqaid completely and 
some portion from Khayali and Sharh-i- Mawdq if . 3l 

27. AUJuz'-ul-Latif. 

28. The author of Wiqdyat-ur-Riwdyah Fi Masd*il~il-fiiddyah is 
Mahmud al-Mahbubi at-HaoafT. He died in 800/1397. The author of aU 
Hidiyat fil-Furu i is Burhaa-ud-Din Marghiaani al-Hanatl. He died in 
592/1196. 

29. The author of Husdmi is Husara-ud-DIo al-AkhsIkatbl, while that 
of Taudih i9 Sadr-ush-Shari’ah al-Asghar (‘Ubaidullah-ul-Bukhari). He 
died in 747/1346. The writer of Talwih is ‘Allamah Sa'd-ud-Din Taftazani. 
He died in 793/1391. 

30. The original name of this book is Tahrir-ul Qaw&'id-il- Manta- 
qiyah Fi Sharh-i-Risalat-i-Shamsiyah and is known by the name of 
ar-Risalat-ul’Qutbiyah. The author of ar-Risalat-ush-Shutr*siyah Fit - 
Qawd’id-il-Mantaqiyah is Najm-ud-Dtn al-Katibl. He died in 682/1276. 

The author of Mu(dli‘~ul-Anw&r Fil-Hikmah wal-Mantiq is Siraj-ud- 
Din ArmawT. He died in 682/1283. 

The author of Sharh-i-Mutdli * is Qatb-ud-DIa Razi. He died in 766/1364. 
The original name of the book is Law&mi’-ul-Asrd* Fi Shark Mutdli'-ul- 
Anwdr. 

31. The text of Sharh-i-'Aq&’id is written by ‘Allamah Abu Hafs 
‘Umar Naim-ud-DIn NasafI (d. 537/1142). The Shark is prepared by 
‘Allamah Taftazani. The marginal notes on it are the work of ‘Allamah 
Ahmad Khayali. This work is known as Khayali. Al-Mawdqif Fi l Ilm-il- 
Kaidm is written by ‘Abd-ur-Rahman |]i. He died in 756/1355. 
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In Suluk (Mysticism) he read a part of ‘ Awarif-ul-Ma'arif, 
I some treatises on the Naqshbandi Order and a portion from some 
I books relating to it . 32 

Regarding the science of realities ('Ilm-ul-tfaqa’iq), Sharfy-i- 
Ruba'iyat, Lawa'ih , Muqaddimah-USharh-ULamaat and the 
Muqaddimah-i-Naqd-un'NuqTis remained under his study . 33 

In connection with the properties of the Names (Attributes) 
of God and the verses, he went through the collection made by 
his father in relation to this science. 

So far as the science of medicine is concerned, he read Mnjaz - 
| ul-Qanun. 34 


f, 

f 


In philosophy ^Ilm^uLTfikmah), he studied Sharfy-i-Hiddyat- 
ul~J$ikmah and some literature relating to that science . 35 

Concerning grammar he read Kdfiyah and the commentary of 
Mulla JamI on it . 36 

In the science of the theory of literary style, he read a major 
pa|*t of Mutawwal and that portion of Mukhta$*r-ul-Ma'dn\ which 
contained marginal notes by Mallazah . 37 

In geometry and arithmatic, he went through some relevant 
small books. 


32. ‘ Awdrif-ul-Ma'drif is the work of Shihab-ud-DIn Suhrawardl. He 
§r died in 631/1234. 

33. The author of Rubd'iydt and Lawd'ih is Maulana Nur-ud-DIn 
Abd-ur-Rahman Jam!. He died in 817/1414. The author of Lama'dt is 

| Fakhr-ud-DIn ‘Iraqi. The author of Naqd-un-Nusus is Ibn-ul-’Arabi. It 
is a summary of his Fusus-ul-Hikam. Muqaddimah- i-Naqd-un-Nusiis is 
the work of Maulana JamI, 

34. MUjas-uFQdnun is the summary of I bn SIna's well-known Qdnun. 
The author of this book is ‘Ald'-ud-DIn b. Nafis. He died in 696/1288. 

35. The author of Hidayat-ul-Hihmah is Abhari. He died in 659/1261. 

36. AFKdfi fin-Nahv is the work of Ibn Hajib. He died in 646/1248. 

37. Mutawwal and Muhhtasay-ul- Ma'dni are an abridgment of 

j| Talhkis-ui-Mtftdh . The author of this book is ‘AUam&li Qazwini. Mutawwal 

is the detailed commentary while Mukhtasar is the summarised comtnen- 
! tary. The author of both these commentaiies is Sa‘d-ud-Dia Taftazani He 
died in 793/1391. [It may be remembered that *I7m-tt/-Afa*aw£ is the science 
whereby is known the manner of adapting language to the requirement of 
the cases.] 
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Shah Waliyullah 


Shah Waliyullah relates that when he finished the study of! 
these books and went deeper in them, his outlook turned 
broader and then with little effort and attention he found thid 
field of sciences wide enough. 38 

At the age of fifteen, his father fell ill and died. During his: 
illness he had given permission to Sh§h Waliyullah for accepting: 
the oath of allegiance from the aspiring disciples and had said 
these words repeatedly: “His [Waliyullah’s] hand is like myl 
hand/’ His father was very kind and thoroughly satisfied with 
him and this he considered as a symbol of Divine favour ou him. 
The attention which he used to pay to him was unusually greater. 
He had never seen, he says, any father or any teacher and guide 
as affectionate to his childien and students as his father was to: 
him. 39 

It is narrated that one day after the midday prayer Sbaikhf 
‘Abd-ur-Rahim turned towards him and asked him for papei 
and pen. Tie then advised him to be mindful of this couplet, ai 
God had inspired him with it all of a sudden, and it was the] 
sign of His great favour on them. That couplet is : 40 

“O, my son, if you want to work on the path of Truth, 

Then beware of injuring the feelings of man ; 

In the path o fTariqat, mercy is the main principle; 

This is the saying of the best of mankind.” 

Citing another instance Shah Waliyullah writes that when he 
heard from some of his friends that his father’s name in the 

38. Al-Juz’-ul-Latif. 

39. Ibid. [Shaikh •Abd-ur-Rahim was born in 1054/1644. He received 
education at the hands of his father Shaikh Wajih-ud-DIn and his eldei 
brother Shaikh Abu Rida' Muhammad. He read books on principles and’ \ 
scholasticism under his kind teacher Mir Zdhid Hirawi By nature, he wat 
a mystic through and through. He believed in the doctrine of the Unity of 
Being and remembered the Traditions with their authorities by heart. 11$ 
died in 1131/1719.] 

40. Anfas-ul-'Arifin, p 83 : 

j j o Uw 

j^J\ oT 
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World of Divinity VAlam-UMalaknt) was Abul-Faid, then one 
day he inquired from him in privacy about it. He replied 
in the affirmative and at the same time told him (Sbah 
Waliyullah) that his name in that world is Abul-Fayyad. 41 

Shaikh ‘Abd-ur-Rahim had distributed his sacred relics by 
the end of his life. Shah Waliyullah received one of the two hairs 
f of the Holy Prophet, the Shaikh was blessed with. Those two 
heirs were to survive but now nothing is known about their 
: Whereabouts. 42 

When his father died he often visited his grave and concen- 
trated upon it. As a result of it, many secrets were disclosed to 
him, such as Tawhfd (Unity of God), Jadhb (Attraction) and 
Sulnh (mystical journey), and 'Ihn-i-Lad\mnl (Divine Knowledge) 
was poured into his heart. Through his studying religious 
books of the four schools of thought, principles of Juris- 
prudence, Traditions and books which were always under 
^fconsttltation by his father, he gained the knowledge he 
desired. It was simply the Divine support and Unseen illumina- 
tion that he assumed the form and colour of thenatme of the 
jurists and the traditionists. 43 

This is, indeed, a fact that Shaikh ‘Abd-ur-Rahim was the 
first person who bad laid the foundation of the teaching of the 
Tradition on firm basis in the subcontinent. Madrassah-i- 
Rahimiyah established by him worked successfully for a long 
time. Unfortunately, now no trace of it remains in old Delhi. 
However, that place, for some time, continued to be known as 
Mahallah-i-Shah ‘Abd-ul-‘AzIz. Shaikh ‘Abd-ul-Haqq of Delhi, 
no doubt, had made a beginning even before Shaikh ‘Abd-ur- 
lU^lra in this direction, but the purpose for which that beginning 
Was made was not served. Very few students took interest and 
derived benefit from the learning of the Tradition. After the 
death of Shaikh ‘Abd-ur Rahim, his worthy son took proper care 
of the Madrassah and continued the teaching of the Tn dition 
ininterruptedly. 44 


41. Ibid. 

43, Al-Juz’-ul-Latif. 


42. Ibid., pp. 41-42. 

44. Hay&t-t-Wali , pp, 414-15. 
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Shah Waliyullah 


Shah Waliyullah completed the study of both the tradition! 
and the rational sciences, as pointed out before, under the eyes 
his father He learnt from him the science of Practical Wisdoi 
(ftikmat-i-* Amati) as well, and of the manner of mutual dealinj 
(Adab-uUMu'dmalat). His father was a firm believer in the doctfi$ 
of the Unity of Being, and, as such, had encouraged him to rft 
the relevant literature on that subject. 45 

When his father died he took over the charge of the Madras^ 
and started his teaching and research activities with added 
and passion. For full twelve years he remained busy in studyk 
the current sciences till he acquired proficiency in them, 
consequence, he found himself in a position to solve diffiaui 
problems answer questions correctly both from the point 
view of tradition and reason 46 

As he had made his name, students from distant places ca 
to him for receiving education. When, after finishing their coua 
of study, they returned to their respective regions, they used 
teach religious literature to the people and apprised them of ijj 
importance and necessity for its propagation. In this way th 
teachings of religion were disseminated. Shah Waliyullah, 
nature, was free from prejudice and his visitors holding differe$| 
rehgious views generally returned satisfied or at least contents 
He was an embodiment of magnanimity, to.erance and sympat| 
for the whole of mankind. This is the reason why he alwa 
tolerated the critical remarks of those who differed with a smile. 

Shah ‘Abd-ul-‘Aziz narrates that one day a person asked! 
father about the Shi‘ahs as to whether they were infidels or ndj| 
Hein his reply to his question informed h>m that the Hana 
jurists differ in this matter. The man was not satisfied with thftl 
reply and he repeated his question. When his father gave himtli 
same reply, he branded him as a Shi‘ah. 47 

A similar incidence had happened to Shaikh ‘Abd-ul-‘Azi| 
himself. A Rohilla Pathan whose name was Hafiz Aftab used 
attend his lectures very often. Once when Ha^rat ‘All’s name wa 


AM* " 
8g»:' 
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45. Anfds-ul-'Arifin, p. 82. 
47. Maljux&t’i'* Aziziyah. 


46. HaydH-Wali, pp, 481-95, 
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1 and he (‘Abd-ul-‘AzIz) began to recount his merits as 

ilSth 0 ^ °I ° ther Companions > he ‘ook him 

t SW^h and left his Madrassah for good. This shows an 
religious bigotry of some Sunnis. 48 

5 above examples it is evident that Shah Waliyullah 
cendants were always very careful to avoid saying or 
Xhliig which might create rift and d. vision in the Mu lim 

%o ctose ranks and to eflect unity among the Muslims. In 
they did all that they could do without fear and 

sen told earlier. Shaikh ‘Abd-ur-Rahim was very keen 
about the education of his son. He taught him all 
possessed, exoteric as well as esoteric Similar 
Mps* of Shah Waliyullah in relation to the education of 
idrCB - He d,ed when his e| der son Shah ‘Abd-ul-‘Aziz was 
.^pteen years old. Thus, the education of his cbddTen 
ir incomplete during his life.MauJa\U‘Abd-ul-Qayyuni re 
authority that Shah Waliyullah, even after his death 
tiOd busy for forty years in the education of his children,' 
ftfedtary World (‘A/am-i-Barzakh). When Mirza Mazhar 

SS?° , Was presem at the time of his death, saw him 
ih) inclined after his death towards this world he ~ 
'Abd-ul-Aziz 

father from him he told him that his inclination 
* meant tor their education 49 dlloa 

retentive power of Sbah Waliyullah, says his elder son 

“ ,k r f, °“ -««-* ^42' 

, §USted Wi ' h aDy in conve rsation. Whenever 

Sa«pl e dSfirm UeSt ' 0n d he SaVe hi ” 3 Si!nple> conv i Q cing 
Ifhvfl? U 6 “ Dess and confidence. This is one of the rea- 
h ® number of his disciples and students went on increase 

Ibid. 
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ine day by day and that invariably added to bis popularity 50 | There was another mystic and scholar named Muhammad 

Shah Wallyullah learnt the art of the study of books (Da/tw^Sharif b. Khairullah b. ‘Abd-ul-Ghani who had gone to Delhi to 
mandi) from his father who had acquired it from Mir Zahifqualify himself in mysticism under the guidance of Shah 
Hirawi In this way the chain of this art is linked with Shaikf Wallyullah. He had obtained permission from him for directing 
Abul-Hasan al-Ash'arl. It is necessary, he argues, to have ttftbe disciples in the mystical path .« 

knowledge of this art, as it is not only required in the ration^: It is an honour and pride for Sind that Shah Wallyullah read 

•md traditional literature, but is also brought into cansideratioltbe Holy Qur'an from beginning to end before Muhammad Fadi! 

in the Demonstrative ( Burhani ) and the Explanatory {Kliitabiya^vl Sind in the year 1154/1741. Sind in those days was a cradlefor 

. „„„ 5 i ftbe men of learning and a fertile soil for the birth and growth 

sciences. | . 

He had divided his time of the day and night according tfof mystics. 5 , , 

th - requirement of his activities. For example, one part of | t Let it be known that the line of Shah Wallyullah s education 

he" spent in worldly affairs, a part was reserved for teaching anfthrough his father and then through th e latter’s teacher Mir Zahid 

research and other part of it he spent in the remembrance iHirawi goes back to the learned scholar Jalal-ud-Din Dawwani 

God, while the remaining part he spent in attending to the visito#f29-907/1426. 1501). He(Dawwani) had written a book entitled 

The night of course was fixed for rest and for the worship 

God 52 . , . f ,. .. 

Shah Waliyulliih’s great achievements in the science of religiq 
and arts had carried his name outside India as well. It is, theflj 
fore that he used to receive letters, not only from scholars j 
his own country, but also from those abroad. For example, 1 
received a letter from Shaikh Afandi Isma il b. ‘Abdullah, j 
famous scholar of Medina, in which the latter had asked him 
throw light on the doctrine of the Unity of Being (Wahdat-\ 

WujOci) and the Unity of Appearance (Wahdat-ush-ShuhUd). si 

Makhdum Muin-ud-Din of Tatta had once written him 
letter with the request to explain some difficult questions, sr 

50 Malfiicdt-i-'Azuiyyak ; Tafhimat. II, 182 : 

^ . - J aaJU* j i i j yy - 

Hayat-iAVali. pp 481*95. „ . 

51 Risdlah-i-DdnishmanJi . [QidI Muhammad Zahid b 
Muhammad Aslam Hanall was a great scholar, and in the knowledge 
lo-ic and philosophy be had no equal in the country. Some of bis wof 
aro; Shark Mawaqif; Sharh-ul-fahdhib ; Sharh-ut-Tajnd . Sharki 
Hayukul. Ho died in Kabul in 1101/1690.} 

52. Tafhimdt , 11/103- 

53. Maktub-i-Madam\ 


isMatun Fi Ithba(-il‘Wdjib which contains problems relating 
to almost every science . 57 

Shah Wallyullah had set certain principles for the course of 
itudy. He says that, m the beginning, it behoves the teacher to 
each his students some small books on grammar. This process 
ay be followed by teaching them books on history and practical 
isdom written in Arabic. When the students are found fairly 
trong in the Arabic language, they should be taught Muwatta 9 
f Imam Malik as narrated by Yahy& Ma$mudi. After that the 
tudents should be instructed to study the Holy Qur'an without 

55. Tafhimat , I, 102-03 : 

* - m A | ) £ y otdl (j z ***^ J ci 1*5^ 

. Jw~jl jST UL*T! uijyS 

- £~JUaJI ^ h’l tgi 

56. Muqaddimah i-Fath-ur-Rahman ; 

&T Jl Jjl of J ^ Jji\ Jli 

. - ^ jcJWI J* - - - 

fuikat-ul-Khawatir, Vol. VI : Muhammad Fadil Sindbi was a great learned 
iholar. expert in the recitation of the Holy Qur’an, and was the chief ol 
the readers (Shaihh-u l-Qurta’) in Delhi. 

57. Anfas-ul~‘Arifin , p. 32 
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the help of any commentary.'* In this respect, they may be taught 
Tafsir Jaldlain. When they finish this much course, they should! 
be made to study some portion of Sahih Bukhari and Sahity 
Muslim . When they complete that course they should study juris-; 
prudence (Fiqh), books on the fundamental articles of faith; 
('Aqaid) t mysticism and some treatises on the science of the study 
of books (Danishmandi) and some portion from Mtshkat , 58 

His advice is that people should study the Holy Qur’an and 
the Tradition on proper lines and act upon them in right earnest 
The problems arising out of the bye-laws in jurisprudence! 
(Furn'&t) may be considered in the light of the two original 
sources. Tf they agree with them, they may be accepted, but if thcy| 
run counter to them, they should be rejected outright. No attend 
tion should be paid to such problems as the ancients have avoided! 
to discuss. The opinions of the rationalists should be simply ignored! 
as they unnecessarily create doubt and confusion. 59 

Shah Wally ullah’s line of the study of the Holy Qur’an, continuf 
ing through Hadrat ‘Uthman, Hadrat ‘All, Ubayy b. Ka‘b, Zaid 
b. Thabit, ‘Abdullah b. Mas‘Qd is linked with the Holy Prophet 
He had learnt, as referred to before, the science of the Holy 
Qur'an from his father who was an acknowledged master in this 
art. He, however, carried on independent study of it, with the 
result that he turned out a commentator par excellence. It isf 
worthy to note that in India, Shaikh ‘Abd-ur-Rahim was the first| 
person who had started teaching of the Holy Qur’an without 
the use of any commentary. This method of his teaching wag 
faithfully followed after him by his worthy son. It generally 
happens that by consulting the commentaries, the attention of the, 
student is diverted from the Word of God to the comments madf 

58. Wasiyat Namah. [Yahya b Yahya Masmudi learnt jurispru^ 

dence from Imfim Maiik and then returned to his native land Spain whe«§ 
he worked for the spread of the school of Malik, lie died in 234/839.j; 
Tafsir Jaldlatn is the work of Jalal-ud-DIa Mahall! (709-843/1388-1439) andf 
Jalal-ud-DIn SuyutI (849-911/1445-1505). The former made a beginning ir 
writing the commentary from Surah Baqarah up to the end of Surah Ban% 
Isra’Ji and the latter completed it,] j 

59 . Wasiyat Namah. 
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by other persons of the same stock to which he belonged. The 
result is that the whole of his time is taken away in solving the 
difficulties of the commentators themselves. He, thus, gets no time 
to devote himself to understand the Holy Qur’an independently. If 
the Holy Qur’an is read with some attention, many woncerful 
ideas, hitherto unknown, are suggested. This is the reason why 
Shah Waliyullah used to teach the Holy Qur’an before the Tradi- 
tion. Through tin introduction of this new method, his students 
gained more from his lessons on the Holy Qur’an than from his 
teachings of the Tradition. 60 

While speaking on the Holy Qur’an, he used to stick to its 
outward meaning and avoided interpretations as far as possible. 
It was, indeed, the need of the time. He always instructed and 
helped his students to think over the Word of God independently 
as it was the only Book which could stand the test of all times to 

come. 61 

Though he learnt Tradition from his father and made con- 
siderable progress in it during his teaching period, he was not 
satisfied with the knowledge he had gained. For this purpose he 
had gone to Maulana Muhammad Afdal of Sialkot who in those 
days was considered as an authority on the Tradit ional literature, 
but he also could not quench his thirst. 62 He, therefore, decided 
to visit the Holy Land, as he knew well that scholars and divines 
of Mecca and Medina were real authorities on the Tradition. 
What could be gained from th*m in this connection could not be 
gained from anyone anywhere. After assessing all the facts he 
realised that until and unless the Traditional literature is gone 
through as a whole critically, the knowledge of religion will 
remain incomplete. It is so because the Tradition w.next to the 
Holy Qur’an and is its reliable commentary. 63 

60. Anfas-ul-‘Ari1in, p. 86. Muqaddtmah-i-Faih-ur-Rahmdn ; Mal/utat- 
i-'ABziyah . 

6t. TafhimSt, I, 37 ; II, 12. 166. 

62 Maulana Muhammad Afdal was a renowned traditiomst. He visited 
the Holy Cities and gained knowledge from scholars there. On return from 
the Haramain he stayed in Delhi and engaged himself in teaching work. He 

died in 1146/1733. 

63. Muqadditnah-i-H ujjatulldh. 


i 
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Shaikh 'Abd-ur-Rahim was by nature a mystic. He did not 
write any book. There are, however, his sayings and directions 
( Irshadat ) which have been collected and printed in two 
separate volumes. Particularly, on the occasion of saying good- 
bye to the friends, he used to recite this verse often, by way of 
an advice : 64 

“Happiness of both the worlds lies in these two words, 
Kindness to friends and politeness to enemies.” 

Outwardly, Shah Waliyullah had acquired BaVah and the Sufi 
rag from his father and, through him, had established bislink 
with other Sufis, both dead and alive, and their Orders. Inwardly 
he had the oath of allegiance, association, the SQfl rag and 
blessings from the Holy Prophet. 

Though he belonged to the Naqshbandl Order, he used to 
mention the names of all the four Orders while taking an oath 
of allegiance from otners. This he probably did with the purpose 
that the disciples might have an equal regard for all and that 
everyone might choose the Order to his liking. In Tadhkirat-ush~ 
Shu'ard \ Rashid Ahmad Gangohl writes that when their spiritual 
guides took an oath of allegiance from the disciples, they men- 
tioned the names of the founders of the four Orders, so that 
they might have reipect for all, and that they might derive 
benefit from them. To mention the names of all the four spiritual 
guides (Ktaan-Wadah) on such occasions was the practice initiat- 
ed by Shah Waliyullah. 65 

From the four §ufl Orders originated a number of other 
Orders which are in one way or the other attributed to some cele- 
brated Sufis. Among the Sufi Orders which have originated from 
the Naqshbandl system, there is one which is attributed to Shah 
Waliyullah. This Order is known as the“Wal!yullahi Order”. 


64. Anf&s-ul-'Ari/in, p. 84 : 

This couplet is taken from the Diwdn of Hafiz of Shiraz. 

65. Nuxhat-ul-Khawdtir, Vol. VI ; Shaikh Muhammad Ikram, RUd-i+ 
Kauthar , p. 359. 
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In praise of that Order, he says, that in bringing the devotee 
near to God, it is the nearest one. 66 

Mirza Jan Janan al-'AlavI observes that in explaining the 
subtle points in mysticism, sifting them one from the other and 
placing every point at its proper place Shah Waliyullah was a 
genius par excellence . No mystic before him had followed this 
path. He tried to harmonise the outward with the inward and 
vice versa , with the result that one finds no difficulty in under- 
standing any reality. 67 


66. Ath-Thaqdfat-ul-Isldmiyah Fi'l-Hind, p. 183. Tafhimdt, II, 125, 
129. By the nearest path is meant the acquisition of the real faith {Imdn 

it, Haqiqi ), the Qtirb-un-Nawafil, Qurb-ul-Wuj-ud , Qurb-ul-Fara id t and 
Qurb-ul-Malahut . 

67. His full name was Shams-ud-DIn Hablbullah. He was a contem- 
porary of Shah Waliyullah and had brotherly connections with him. He 
has written many useful books. His lineage goes back to Hadrat 'All. He 
'died as a martyr on Saturday, 10 Muharram 1195/1781 in Delhi. 

f 

I 

I 
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Chapter 2 

JOURNEY TO HARAMAIN 

When Shah Wallyullah was born, the conditions of the country 
were extremely bad. Disorder and insecurity were widespread. 
The Muslim community was without unity and discipline. The 
ruling clique was divided. No sooner Bahadur Shah, the son of 
Aurangzeb ‘Alamgir, died, than war broke out between Mu‘izz- 
ud-Din Jahandar Shah and Furrukh Sair. The Sadat BSrah fully 
and strongly supported the latter, with the result that he came out 
victorious. Those Sadat were a force and their pressure upon 
State administration was perceptible. They conspired against him 
and murdered him cruelly. That painful incident took place im- 
mediately after the death of Shaikh *Abd-ur-Rahim in the year 
1131/1717. Then followed riots and bloodshed throughout the 
country. Shah Wallyullah, who was seventeen at that time, 
was deeply affected by these tragic events. 1 

At the age of nearly thirty he was invisibly urged to go for 
Pilgrimage. He was of Arab origin and felt proud of it and of 
his Arabic language and his return to a land from which his fore- 
fathers had come may have looked pleasant to him. Thus, when 
the time became ripe, he could not control himself from going 
for Hajj and considered that journey as a great Divine favour on 
him. Accordingly, he left Delhi in 1143/1730. The real purpose 
of his going to the holy land, besides the performance of Hajj, 

1. Anfds-ul-'Arifin, pp. 86-87. [By Sadat Barah probably is meant their 
twelve families which had taken their settlements in the twelve different 
places. See Manazir AhsanGIIanl, Tadhkirah Shah Waliyulldh, pp. 1S3-54. 

Barah is the name of a village in district Muzaffarnagar (U.P.). The 
Sayyids who had played a prominent role in politics in the nineteenth 
century were the residents of this village. Khallq Ahmad Nizami, Shah 

Waliyulldh Kay Siydsi Maktdbat, p. 176.] 
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was to make there an exhaustive and critical study of Tradition 
and Jurisprudence, the reason being that he could not adequately 
cover the complete ground of these sciences in his country. 2 

When the news of his preparation for Hajj journey reached 
some of his relatives, they tried to prevent him from such an 
undertaking. Soon after his departure from Delhi they wrote him 
letters advising him to return. In reply he told them that God 
had ordered him for this journey. Any attempt at preventing 
him from that will never succeed and will be a simple dis- 
appointment. When they thus failed they pursued him on horse- 
back, but could not catch up with him. 

In this journey Shah Wallyullah was accompanied by his 
maternal uncle ‘Ubaidullah al-Barahawi, by his son Muhammad 
*Ashiq and by some others who kept his company throughout 
the journey. 3 

His friend and pupil Maulaw! Nurullah, who was with him 
from Delhi right up to Surat, did something wrong on the way 
which displeased God. Shah Wallyullah was Divinely inspired to 
ask him to repent and to pray for forgiveness. He immediately 
repented for the wrong he had done. God accepted his repentance 
and he was forgiven. Maulawl Nurullah who had accompanied 
him up to Surat later returned. Another friend in the party had 
fallen ill in the way, but he recovered as a result of Shah 
Waliyullah’s prayer to God. 4 


2. Wasiyat Ndmah ; Tafhimdt, IX, 153. 

3. Nuxhat-vl- K haw&(ir , Vol. VI. Shaikh ‘Ubaidullah b. Muhammad b. 
Muhammad ‘Abil-Fadl received education from his father. He performed 
Hajj with his son Muhammad \\shiq and the son of his sister, Shah 
Wallyullah, and gathered religious knowledge from the scholars of Mecca 
a»d Medina. Shaikh Muhammad ‘Ashiq was agreat scholar and a traditionist. 
He was very close and dear to Shah Wallyullah. Many works of Shah Waily- 
ullah remained well preserved chiefly by hisefforta He died in 1187/1773. 
Ho was one of those who had understood properly Shah Wallyullah’s philo- 
sophy and thought. Others were Khw^jah Muhammad Amin Kashmiri, 
Nurullah Budhanawi and Shah Abu Sa'id Barelvi. Tajhimdt, II. 153-54. 

4. Tafhimdt , II, 153-54. [Maulawl Nurullah b. Mu'In-ud-Dio PulthI 
was a traditionist and a man of learning. He was very close to Shah Wally- 
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, When he arrived at the port of Surat he found himself faced 
with a number of difficulties which caused him worry and loss 
of time. As is known, there were no suitable means of convey- 
ance and transport. The journey was dangerous and one bad to 
undertake it at the risk of one’s life. 5 

The exact date on which Shah Waliyullah left Delhi is not 
known. It can, however, be fairly guessed that he left Delhi 
round about the month of Rajab 1143/1730 so as to reach Mecca in 
time for Hajj. His journey from Delhi to Surat and from there 
to the seaport of Jeddah was a long and tedious one, and it must 
have taken enough time in his arriving at the destination. 

He performed Hajj in the same year and stayed in the Holy 
Cities for over a year. In Mecca he remained in close contact 
with scholars and divines and derived immense benefit from 
them, in particular in the science of Tradition and Jurisprudence. 
Shaikh Muhammad Wafdullah was one of the Meccan scholars. 
After his return from Medina, he read before him the Muwatta" of 
Imam Malik completely as was related by Yahya Masmudl. At 
the end Shah Waliyullah obtained from him the certificate for 
teaching Tradition. 6 

The other learned scholar be benefited from was Shaikh 
Taj-ud-DIn Qala‘I. From him he got the permission for relating 
Muwatta * and also received the certificate to teach Tradition. 
He received from both of them the Sufi rag as well. 7 The 
other celebrated scholars of the city were ‘Isa Ja'fari Maghribi 
and Shaikh Ibrahim Kurdi. It is through these scholars, that he 


ullah, and was the teacher of Sbah 'Abd-ul-‘Aziz in the HanaiiFi?* and was 
his father -in-Law, MauJana Hibatullah was his son, whose son wasMauIana 
•Abdul Hayy. He was the student of Sbah ‘Abd-ul-'Azi*. He died in about 
1187/1773]. 

5. Ibid., II, 121. 

6. Insan-uL'Ain. Shaikh Muhammad Wafdullah was a leading MujiaHd 
of his time. In the knowledge of Traditional literature, be had no equal. He 
was well versed in exegesis, jurisprudence, literature and poetry. 

7. Ibid. Shaikh Taj-ud-HIn Qala'J was the Mufti of Mecca and a learned 
divine* 
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is attached to the line of Sufi rag-robing and gained the certifi- 
cate for teaching Tradition. 8 

So long as Shah Waliyullah, was in Mecca, he spent most 
of his time by the side of the Ka*bah. As a result of that many 
Divine favours were showered on him. The composition of 
j}ujjatullah»ul-B&lighah was also the result of those favours* He 
states that one day after the afternoon prayer, when he was ab- 
sorbed in the remembrance of God, the Spirit of the Holy 
Prophet appeared to him. He was as if inspired to rise and 
undertake the task of presenting the true picture of Islam. He 
was plainly told that the assignment of that work to him had 
been already decided in the Unseen world, and he will have to 
do it. He further narrates that after that incident he found his 
breast considerably expanded and his mind easily disposed to 
the doing of that work. It may be noted that, with the exception 
of two small books, as will be shown in the following chapter, 
he had written all the books after his return from the holy land. 
That incident, namely, of the appearance of the Spirit of the 
Holy Prophet, took place in 1144/ 1 731. 9 

One day, Shah Waliyullah relates, he participated in the 
birthday celebrations of the Holy Prophet. People gathered there 
in large nuipbers, and were invoking blessings and benedictions 
of God upoh him. They were recounting his extraordinary works 
and were mentioning miracles witnessed before and after his 
birth. All of a sudden, he saw beams of light appearing. He soon 
came to know that these were radiating from the angels who 
generally attend such auspicious gatherings. There he found that 
those beams of light were mingled up with beams of mercy. 10 

8. Shaikh *iva Ja'fari was the teacher of Haramain. He belonged to the 
Sbadhili Order of the mystics and died in 1080/ 1 069. Shaikh Ibrahim Kurdi 
was a master mind, well grounded in Tradition and Arabic language and 
possessed sufficient command over the ShafiT jurisprudence. He knew 
Persian and Turkish and always gave preference to the Sufis over the 
philosophers. He died in 1071/1660. 

9. Muqaddimah, Hujjatulldh ; ad‘Durr-uth~Thamin\Fuyiid-ul-Harama\n , 
Mashhad : 6. 

10. Fuyud-ul- Haramain, Mashhad : 8. 
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After his stay for some time in Mecca he left for Medina. 
There also he made it a point to remain close to the tomb of 
the Holy Prophet. As a result of his constant concentration at 
the tomb of the Holy Prophet he received many blessings and 
many of the secrets of the Invisible World were unravelled to 
him. In moments of meditation God acquainted him with the 
realities of things. Whenever he desired, he says, the solutions 
of certain problems were explained to him, at times, through 
his ecstatic contemplation of God, and, at times, by means of a 
dream. 

It has come in the Tradition that whosoever salutes the Holy 
Prophet, God at once returns the Prophet’s soul to him and he 
then salutes him in reply. Shah Waliyullah had actually with 
his eyes seen the truth of this Tradition for a number of times 
in the year 1144/1731. 11 

Medina, the resting place of the Holy Prophet, was a centre 
of learning in those times. Among the scholars. Shaikh Abu 
Tahir occupied a high position. In addition to his moral perfec- 
tion, no one was his equal in the possession of religious know- 
ledge. He was an encyclopedia of sciences relating to religion. 
His sagacity and perceptive faculty in particular were very sharp 
and penetrating. Shah Waliyullah states that he met many scholars 
there, but he did not find any to match him. This is the reason 
why he has made a pointed reference to this fact in some of his 
writings. 12 

He narrates that when one day Shaikh Abu JHhiv was 
teaching, a question was asked about the causes of difference 
between the Traditions and Jurisprudence at certain places. The 
Shaikh in his reply told the listeners that the Holy Prophet 
possessed a comprehensive nature and there is thus room for the 
contraries. 13 


11. HujjaiuU&h , 11,77. 

12 Insan-uU' Ain . Shaikh Abu Tahir Muhammad b. Ibrahim Kurd! was 
a great scholar and divine of Medina. He died in 1145/1732. 

13. Ibid. 
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Shaikh Abn Tahir related that once a student of Shaikh 
Ahmad Idris led the prayer in the mosque of the Holy Prophet 
in which he recited the Chapter “Tabbat Yada . . . ’ His teacher 
blamed him for his reciting a chapter wherein the name of the 
uncle of the Holy Prophet is mentioned with contempt, bhan 
Waliyullah told the Shaikh that in such matters the criterion 
Should be the practice of the Companions and the Followers. Wny 
may not one take that chapter as expressive of the merits and 
' excellence of the Holy Prophet ?“ Here also he maintained his 

' individuality. . , . 

Shah Waliyullah completed the study of the six authentic 
books of Tradition before the Shaikh. In the end he got from him 
the certificate for teaching. He left a very good impression upon 
the Shaikh of his efficiency and scholarship- The Shaikh spoke 
hishly of him and would often say that he took from Shah Wah- 

yullah the authority of the meanings of the words of Tradition. 

while he (Shah Waliyullah) took from him the authority ot the 

words of Tradition. 15 . 

So long as he was in Medina, he spent his time m study under 

the niche of Hadrat ‘Uthman, in front of the tomb of the Holy 

Prophet. 16 

As is known, Shah Waliyullah’s father and his maternal uncle 
were the followers of the Hanafi school. Similarly, Shaikh Abu 
Tahir and his father followed the school of Imam Shafi‘i . Shah Wal 
yutlah derived benefit from both of them. After serious considera- 
tion he came to know that there was no difference between their 
schools so far as the basic principles were concerned. This is the 
| reason why he avoided preferring one to the other. No doubt, in 
ft practice, he was a lianafi, but, while teaching his students, he 
would present the viewpoint of both the Imams. He found it 
necessary to study the Shafii school side by side with the school 
i of Abu Hanifah. The result was that the students became broad- 

| 14. Ibid. 

15. al-Y&ni'-ul-Janni : 

iM J *t^***J 

16. Nuthat-ul-Khawdfir, Vol. VI. 


www.kitabghar.org 



28 


Shah Waliyullah 


Journey to IJaramain 


29 


minded and began to have the same opinion about them both. 

Shah Waliyullah was an independent thinker ; thus, at times he 
went by the Shaft i school. For example, he would raise his hands 
in prayer, the reason being that he found the number of Traditions 
in support of raising of hands during prayer larger compared to 
those against the practice ; besides, they were more strong and 

authentic. Where there was a difference, he always followed the n , , . ... . . __ e _, 

“ , ... , , , e _ I who had permanently settled in Mecca, The permission of Du* a 

Traditon which was more sound and strong from the point off p . e . ... r. c ... rT t 

ij X A\ ^ . rn^ciifi was given to him by Shaikh Muhammad Sa‘id of Lahore. 2 

ion (IsnSd), no matter tofe ' „ ,f. . ...-j ... ... 


rags which he obtained from the top-ranking §ufis of Mecca and 
Iptedina were mainly for the sake of blessing (Tabarruk). However, 
whatever deficiency was left it was made up there. He got the per- 
mission of reciting Dala il-ul-Khairat and Qasidah Burdah from his 
teacher Shaikh Abu Tahir. As for the certificate of Tasbih (using 
p rosary for the praise of God) he received it from Sayyid ‘Umar 


view of evidence (Dalil) and transmission 
which school it belonged. 17 

Shah Waliyullah attached more weight to the practice of the : 
people of the Holy Cities. In the case of (the number of) Takbirat j 
(magnifying Go ! by saying Allah Akbar) of the ‘Id prayers he gave j 
preference to their practice to the practice of the people of j 
Kfifah. If there happened to be a conflict in the Traditions them- 
selves about a certain matter, and the Traditions of both 
sides in relation to that matter were found equally sound and 


He received certificates oiBizb-ul Bahr and Qnt-ul-Qulnb also 
from the Shaikh. As regards the certificates of the Orders of other 
Sufis he got them from his teacher besides one from his father. 21 

Shah Waliyullah and the Shaikh were so much impressed by 
ilch other that when the former intended to return home and 
went to the latter to bid him farewell, he recited this verse 
impromptu : 

“I forgot all the paths I knew 
Save one which led me to your quarter.’* 


authentic, he exercised scrupulousness Wyat). For example in ^ movfd b it . He could not control him- 

the matter of Zakaton ornaments, he observed that the Traditions ^ 22 

on both the sides were equally strong. He, therefore, thought that 


it was more proper to pay the tax (but in so doing one need not 
take undue trouble). 18 

Shaikh Abu Tahir was not only a distinguished scholar but a 
Sufi of a very high rank as well. He possessed comprehensive 
knowledge of all the Orders ( Silsilahs ) of the Sufis. His rag, as 

He robed Shah j 


self and tears welled up in his eyes. 22 

He stayed for a good time in Medina and returned to Mecca in 
1144/1731, a little before the start of the Hajj season. Of course, 
le spent the whole month of Ramadan there and its last ten days 
-In seclusion ( Vtikdf ) in the Sacred Mosque. During those hours of 
Inclusion many secret truths were made clear to him and he was 
duly apprised of the solution of some difficult problems. Once he 


such, combined the qualities of all the rags, w* ffshw in a dream that he was the maintainer of the world (QcCim-uz- 

WaUyuHah with his own^rag and m f laman). The term Qa'im-uz-Zaman, he explains, means thatwhen 

God desired to establish the best order in the world, He selected 


tion to the different Orders of the $ufis was established. The 
Shaikh and other divines had also authorised him to teach Tradi- 
tion and robe the deserving disciples with the Sufi rag. 19 

In Sufism, as a matter of fact, Shah Waliyullah was practically 
in no need of any guide. He finished all the teachings of Sufism j 
under his father and translated them in practice faithfully. The 


17. Hujjatulldh , II, 10 ; Kalimdt Tayyib&t, p. 161. 
IS. Hujjatulldh, U, 31, 44. 

19. Al-Juz'-ul-Latif. 


pim for the fulfilment of that desire. He further states that in that 
Ittream he saw an unbelieving ruler who had forcibly taken posses- 

20. Shaikh Muhammad Sa'Id Shatter!, Naqshbandi, Qadirl, visited the 
toly land and performed Hajj twice. Shah Waliyullah had met him at 
Lahore. He died in 1166/1753, when he was over 120 years. 

21. Intib&K pp. 130, 136, 138, 141. 

22. Ins&n-ul-'Ain 1 

\jUjb *)J t 


§ 

m. 
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sionofthe cities of the Muslims and had indulged in loot 
plunder there. In Ajmer, he found the signs of Islam erased ou 
but after some time he saw that a fighting had taken place betwee 
the Muslims and the unbelievers in which the Muslims came oti 
victorious. The ruler of the unbelievers was captured and putt 
death. He dreamt that dream on 21 Dhu’l-Qa'd 1144/1731. Tb 
dream of his, however, materialised af ter thirty years in the shap 
of the battle of Panipat. 23 

Before returning home he performed the Pilgrimage for th 
second time. God Almighty was so much pleased with him tha 
throughout his stay in the Holy Cities, he remained under repea 
ed flow of His favours, with the result that he returned full] 
enriched in both the exoteric and esoteric sciences. Fuyud* 
Haramain , a part of Tafhimat , and probably ad-Durr-ul~Thamifi 
were the outcome of those favours. When he found the purposi 
for which he had left his home fully served, he made for India 
and reached Delhi safely on Friday, 14 Rajab 1145/ 1732 . 24 

It seems that Shah Wallyullah spent about two years in this 


journey, from and back to Delhi. His elder son Shah ‘Abd-ui* J The truths, revealed to him during his hours of solitude, he put 


‘Aziz states that his father stayed for fourteen months in thi 
holy land. Thus, there remain ten months in excess, which might 

have been spent in the onward and backwad journey. This seem%||^ the various walks of his life. 27 
credible, the means of conveyance in those days being very slow, 

It is reported that while he was still in the holy land, some 
of his friends in India wrote to him to stay over there as 
conditions in the country were unfavourable. Shah Wallyullah 
was, by nature, brave and fearless. Nothing could deter him 
from pursuing the object he had in mind. He was inspired to the 
effect that a portion of the community will unite and become 
disciplined through him. And this purpose could be served at # 
home and not abroad. He, therefore, decided to return home. 25 

It is surprising to note that when Shah Wallyullah returned 
home he looked considerably changed. The tenor and the tons. 


into writing. He brought the Traditional literature, says his elder 
! ion, from Mecca and Medina and found it enough to guide him 


gr 


» ■ 
.h".. 


23 Fuyud uUHatamain , Mashhad : 44. 

24. Al-Jus'-ul-Latif. 

25. Shaikh Muhammad Ikram, op. cit,, pp. 318-19. 


Of bis speech differed from what they were before. His students 
disciples in particular took notice of it. His speech was al- 
attractive and well grounded. The audience were moved by 
He made an overall change in the method of teaching. From 
on he began to prepare his students for specialisation in 
;ular branches of science they were found fit for. When a 
snt gained mastery in some subject to the required standard, 
^ entrusted other students interested in that subject to him and 
himself busy in writing books, in giving lessons on the Tra- 
m and in explaining the subtleties of the gnosis. We find 
specialisation now-a-days has become a pressing need of the 
modern age. He was thus far ahead of his times. 26 

Shah Waiiyullah generally kept sound health and fell ill rare- 
When he was weaned from sucking, his speech even in his 
icy, contrary to the ordinary course, was clear. After Ishraq 
urise) prayer, he would busy himself in his studies and for all 
time right up to midday he would never move his body, 
Id not scratch it despite itching trouble, nor would he spitj 


26. Malfut&Ui-' Azizlyah. 


27 .Ibid, 
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Chapter 3 

DATES OF SHAH WALIYULLAH’S WORKS 

Shah Waliyullah began roost of his writing work after his re- 
turn from the Pilgrimage. He breathed his last in 1176/1762 when 
he was a little over sixty-one. Thus, he spent about thirty years 
in writing books. The total number of his extant works known so 
far is about fifty and they all have been printed. The preparation 
of such a large number of books in this short period is indeed a 
great achievement, particularly when we notice that his study and 
teaching work also continued uninterruptedly. 

Before he went to perform the Hajj, he had already written 
some poems and small books and of course letters to friends in 
India and abroad. His treatise al-Qaul-ul- Jamil is an earlier work 
prepared by him before his departure ior the Haramain. He has 
referred to it in his Fuyad-ul- Haramain, which he wrote after his 
return from the holy land. Similarly, Qasldat-ul-LUmiyah was com- 
posed by him before 1143/1730 to which also he makes a reference in 
the FuyudJ It is an important poem, and he has drawn the attention 
of the readers towards it in some of his other works also.Hi>£ash/a/i 
Taiyah also is said to have been a composition of about that time. 

He had issued certificates and given written permission to some 
of his students and disciples for teaching religious knowledge and 
for introducing the teekers to §ufism and for taking an oath of 
allegiance from them. The number of his letters is large as the circle 
of his associates was considerably wide. Many of his letters con- 
tained his replies to difierent questions sent to him for solution 
by his learned friends. Some letters were written before he had 
set out for Hajj - 2 

1. Fuyud ul-Haramai «, Mashhad: 11. 36: 

<J Uy jbi-. <£.ul ISyuJI .A* 

_ JJLiJI US' jjXi 

2. Kalimdt Jayyibat, pp. 158-97; Rahim Bakbsb. Hayit-i-W ali, pp. 
513-42 ; Kbaliq Ahmad Nizami. Shah Waliyullah Kay Siydsi Maktubit. 
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After the death of his father when he took over the charge of 
his Madrassah , answering letters from near and far had become a 
part of his routine work. Shaikh ‘Abd-ur-Rafiman son of Shaikh 
Muhammad ‘Ashiq Pulthi had made a collection of two hundred 
and eighty of his letters. When he died, his father found seventy- 
seven more of his letters. This collection of three hundred and 
fifty-eight letters was found extant in the possession of Maulawi 
Naslm Ahmad Farid! Amrohawl. 3 Some lettersof hiscollectionhave 
appeared in al-Furqan of Lucknow, a monthly journal, and were 
later reproduced in Al-Rafylm of Hyderabad in 1965. 4 

Let it be borne in mind that Sh&h Waliyullah had started 
translating the Holy Qur’an into the Persian language before bis 
departure for the holy land. Persian was then the official language 
spoken and understood everywhere. The translation of the Holy 
Qur’an into that language was considered absolutely necessary. 
For example, the translation of and commentary on the Zahra- 
wain, namely, the chapters al-Baqarah and Al-i-‘Imran, had 
been completed by him before he left for Pilgrimage. He conti- 
nued the work of translation and commentary after his return 
from Arabia. A rough draft of it became ready by 1160/1737. He 
took a year to make it fair. It was through the earnest efforts of 
his dear colleague Khwajah Muhammad Amin that the Holy 
Qur’an with Persian translation and short commentary andnoics, 
entitled Fat fr-ur- Rahman, went into circulation six years later, in 
1156/1743. 5 

It can be safely guessed that he may have compiled Fuyatfrul- 
If ar amain and ad-Uurr-uth-Thamin after his return from Hajj, 
fearing that if the realities seen in a dream or in a state when 
one’s visible senses cease functioning are not immediately put 
into writing, they may either escape one’s memory or lose their 
real form. 

3. Khallq Ahmad Nizami, op. cit., pp. 24-25. 

4. See May, June, July and August 1965 issues of the monthly journal 
Al-Rahim, published by SA5h Waliyullah Academy, Hyderabad, Pakistan. 

5. F at h-ur -Rahman, " Muqaddimah 


I 
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The treatise Hama' at, in which the history of mysticism is 
traced, seems to have been composed by him in the year 1148/1735, 
as is mentioned at its end. According to one manuscript copy of 
the treatise, the year of its completion is 1162/1769. Both the 
dates are probable, though, generally, his books on mysticism and 
philosophy are from his later works* 6 

There is some ground to believe that aUMuqaddimat-us - 
Sanlyah was written by Shah Waliyullah during his preparation 
of Fatb-ur- Raliman in between 1 150/1737‘and 1156/1743. Similarly, 
Fatfr-ul-Khabir may also be the work of that period. Both these 
treatises are in some way very close to Fat h-ur- Rahman. In Fatfj- 
ul-Khabir , he has traced rareties of the Holy Qur’an and explained 
them. Whatever was left imcomplete in this respect by Ibn 
‘Abbas and Imam Suyufi was completed by him. 7 

It is, however, not possible to give the dates of all his works, 
as, with the exception of a few, he himself has not mentioned 
the dates of their composition. As we have stated before, Shah 
Waliyullah acquired proficiency in the science of Tradition and 
jurisprudence during his slay in the Haramain. He returned as 
an authority on these sciences. Thus it can be conjectured that 
it was after bis return from Hajj that he may have prepared 
*lqd~ul~Jtd ft Ahkdm-%l-Ijtihdd wat-Taqlid and al-Insaf fi Baydn 
Sabab-il-Ikhtildf along with Fat fr-ur- Rahman . In the former he 
has shown that all the four schools are correct and reliable. 
They are agreed on principles, and differ only in the bye-laws. 
This difierence in no way justifies segregation in any form among 
the followers. In the latter, he has traced the causes of difference 
found among the Companions and their immediate followers. 
There also he shows that the courses they followed were equal- 
ly correct. 

Similarly, the treatise aflrshdd lid Muhimmat * llm-il-Isriad 

6. Hama'at (Bait-ul-Hikmah, Lahore, 1944) : 

| - uaH dL* j <3 Otc (j 

3 oL# j M j-Ayxl 1 j i j 

- mIjI J • y** & 

7. Al-Muqaddimat - us-Saniyah , 
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may be taken to be the work of those days, the reason being that 
every scholar of Haramain he had met with had written a book 
on this subject. He, therefore, liked to apprise people of the im- 
portance of this science, and wrote it for their benefit. The other 
works such as an-Nawadir Min Abddith Sayyid-il-Awd'il wail - 
Awdkhir , Insan-ul-' Ain ji Masha’ ikh-il- if aramain and al-fadl-ul- 
Mubin fil-Musalsal min Ahadiih-in-Nabiyyil-Amin may also 
have been the works of approximately the same times. The con- 
tents of these books are more or less the result of his stay in the 
holy cities. 

In his collection of poems named Atyab -un-N a ghm, Qasidah 
Ba'iyah and Qasidah Hamziyah with comments had been com- 
posed, asis mentioned by him, in 1156-57/1743-44. He,in Qasidah 
Bd’iyah , has imitated Qasidah Ba'iyah of Sawad b. Qarib, a 
Companion. The poem of Sawad is, however, more eloquent, and 
though Shah Waliyullah has not been able to bring in that grace, 
his poem is meaningful. 8 

Al-Khair al-Kathir , a unique composition of Shah Waliyullah, 
on Jfikmah (philosophy), seems to have been prepared by him 
between 1152/1739 and 1160/1747. He in that work has shown that 
philosophy proper is enshrined in the Sharjah only. Its composi- 
tion is prior to the composition of Tajhimat as he has made a re- 
ferenc of it in tfee latter at two places. 9 This book has two Urdu 
translations. One is made by Maulana ‘Abd-ur-Rahlm, Profes- 
sor of Arabic, Islamic College Peshawar, and published byMaulvi 
Surtf, Jamli Mohallah, Bombay. The other one dictated by late 
Maulana ‘Ubaidullah Sindhi is in manuscript form and is lying 
with Maulwi Ghulam Musfafa Qasimi, the Director of Shah 
Waliyullah Academy, Hyderabad Its English translation has been 
made by the present author and it has been recently published. 10 

Ta'wll-ul-Ahddith is indeed a wonderful work of Shah Waliy- 
allah and meets the requirement of the modern age. He has 

8. Atyab-un-Naghm, 

9. Muqaddimah Fdrsiyak li al-Khair-ul-Kathir ; Tajhimat , I, 49 * 
II, 16. 

10. Sh. Muhammad Ashraf, Lahore, 1974. 
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traced in it the history of the Prophets (from Adam to Muham- 
mad) whose names have come in the Holy Qur’&n and has shown 
that the ground is always prepared before the advent of the Pro- 
phets and that there were natural causes behind the important 
events which had taken place during their days. Brevity and 
employment of particular terminology are the chief character- 
istics of its style. It has been- translated and published in the 
Urdu language twice. The present author has translated it in 
Sindhi and English. Both the translations have been published. 11 
It was composed before al-Fauz-ul-Kabir as its reference has 
come in the latter. 12 

The books on mysticism in particular, such as Lama’at (not 
traceable anywhere), Lamalfat, Sata‘dl,Hawdmi‘ and Altdf-ul-Quds, 
might have been written by ShahWaliyullah between 1 150/1737and 
1160/1747. Among these may also be included al-Budtir-ul-B&zi - 
ghah, al-Khair-ul-Kathir with which he made the beginning, and 
Ta’wil-ul-Ajfddith. Besides, Wasiyat Hamah and Risdlah-i-Danish- 
mandi and some other booklets and pieces of poetry can be safe- 
ly added to them. The collection of his works in relation to such 
topics made by his dear student Muhammad ‘Ashiq contained 
nearly twenty books. Shah Waliyullah recognises him as the 
main cause of the preparation and preservation of his works. 13 

Ah Fauz ul-Kabir , written in the Persian language, has its 
Arabic and Urdu translations as well. Its English translation has 
been done by the present author and is waiting for publication. 14 
This unique work of his was done by him after completing al- 
Khair-ul Kathir, to which fact he has made a reference in it. For 
the study of the Holy Qur’an, a prior reading of this book is 
strongly recommended, as it is of immense help towards the 


11. English translation published, by Sh. Muhammad Ashrat. Lahore, 
1973. 

12 Al-Fauz-ul-Kabir Ft Usul-it-Tafsir, p. 40. 

13. Tafhimit, I, 127. Muq addin ah Fdrsiyah U al-Khair-ul-Kathir, 

14. Wit* Sh. Muhammad Ashraf, Lahore. 
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understanding of the Qur’an’s meanings. 19 

The important book at- Musawwa’, an Arabic commentary of 
al-Muwattd', was prepared by him before he took up TafhlmSt, 
according to a reference made in it. For the learned scholars 
engaged in research activities it is absolutely necessary to con- 
sult Musawwa, 16 

The small treatise, a!-Juz'-ul-Laflf, in which he has given his 
biographical account, may be taken as the work of those times, 
the reason being that he has made a reference to Lamafrat and 
Sata'&t which are shown as the preparations of sometime be- 
fore 1160/1747. 17 

It can be believed that after the preparation of these works 
he may have taken up the writing of Anfas-ul-'Arifin. He in that 
book has given the life account of his father and uncle with a 
mention of many useful points, mystical as well as philosophi- 
cal. It is indeed a lost thing of a §QfI. Shah Waliy ullah’s father 
died in 1131/1718 and this work was prepared by him thirty years 
after his death. What is surprising is that Shah Waliyullah re- 
corded every item of information great and small, which his 
father had desired to be put into writing. Such retentive and 
strong was his memory. 18 

The book al-Inlibah-fi-Salasil Auliya ’ Ail ah. had been produced 
by him before his other famous work, Tafhlm&t. He has made such 
a reference there. He, in that book, has traced the lives of well- 
known Sflfis with whom he was in some way connected outwardly 
and inwardly. 19 

We have mentioned in the last chapter that when he was in 
Mecca and staying by the side of the Ka‘bah, he was one night 
inspired to take up the work of presenting Islam in its true per- 
is. Al-Khair-ul-Kathir. p. 87: 

- 1 J 1 (Jl OjLil) Od ^)! » •» . 

16. Taf):imdt I, 236, 17. al-Juz'-ul-Latif. 

18. Anfds-ul-' Arijin, p. 65 : 

• o A «-j ^5"" ^)l vS* C. ‘ 1 jydz o’tf - . 4 

19. Tafhimdt, I, 236. 
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spective. When he returned home he hesitated to give a practical 
shape to that inspiration, the reason being that the situation he 
was placed in was not favourable. But the inspiration must work; 
the inspired person before it is like a dead body in the washer’s 
hand. His most dear student Muhammad ‘Ashiq, with whom his 
attachment was very close, continued encouraging him every time 
he showed some reluctance about it. His efforts eventually fructified 
and Shah Waliyullab mustered courage to embark upon this task. 
The exact date when this work wasstartedis difficult to fix. But as the 
book is bulky and most meaningful it must have taken sufficient 
of his time* The probable year of its completion is after 1183/1769. 
The reasons are quite clear. He mentions in it that one after- 
noon he saw death descending on one of his ailing children, and 
he actually died the following night. 20 

The word auldd is in the plural, and, as such, he must have at 
least three issues by that time. If the dying child referred to 
his son Muhammad, born to his first wife, then his other first two 
children named Shah 'Abd-ul-'AzIz and Shah Rafi‘-ud-DIn, he 
was blessed with from his second wife, were born in 1 159/1746 and 
1163/1750 respectively. Thus, this magnus opus of his must have 
been brought to completion after that date. 

Shah Waliyullab in that wonderful work has unravelled the 
secrets behind the injunctions of Law ( SharVah ), and in this 
respect, it is unquestionably unparalleled. It enshrines a number 
of sciences, some discussed in detail and others in a brief way. It 
is just like an encyclopedia. The author himself is very proud of 
it and has termed it as a comprehensive composition. 21 

If all the other works of Shah Wally ultth had been lost, with 
the exception of his Fatfaur-Raliman and #ujjalullah-ul-Balighah t 

20. Hujjatulldh, I. 66 ; 

oAfcU J*l Ul ‘Jl - • - 

. «cLJ j (Jjj y* 

21. Ibid.. Muqaddimah : 

- 1 ji . )t j' j t£-U-l (iiJUl — - 
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they would have been sufficient to keep his memory green and 
fresh for ever. The late Maulana ‘Ubaidullah Sindhi realised the 
importance and usefulness of the former after his visit to Europe. 
In bis opinion this brief commentary is far superior to all other 
commentaries in explaining the dettired meanings implied in the 
Qur’anic text. 22 

Al-Tafhimat-ul-lldhlyah , as the name itself signifies, comprises 
the Divine inspiration to him from time to time. The book is 
both instructive and informative. There appears to be some con- 
tradiction in it, but this can be removed when the matter is 
considered from all points of view. This book was written after 
Jfujjatullah according to a reference, in the former. It was his 
dear colleague Khwajah Muhammad Amin who made a collection 
of the contents of that book and set them in order. 23 

A small but useful treatise, entitled as-Sirr-ul Maktam Fi-Asbab 
Tadwin-il-'Ulum was composed by Shah Wallyullah after the 
composition of this monumental work, Ifujjatulldh, as stated, 
by him in the former. Thus, it can be safely said to have been 
written after 1 166/ 1753. 2 « 

Similarly, it can be stirmised that lfusn-ul-‘Aqidah and 
* Imdan Fi Ma’aihir-il-Ajdad were written by him during the same 
time, viz. after 1166/1753. Shah Willyullah left behind a great 
treasure of religious literature wherein various subjects have been 
discussed. Be, therefore, might have thought it advisable to 
declare, at the end, his religious tenets in unequivocal terms, so 

22. Hk&m-ur-Rahm&n, p. 72 : 

- LS^LJ ^LVI li* pJ jJ j - - - 

Maulana 'Ubaidullah Sindbi, Shdh Waliyulidh Aur XJn Kd Falsi f ah t 
pp. 52-57. 

23. Tafhimdt . I. 236 : 

• ail I i yT2 . 4 ij AAi - - M 

24. As~Sirr-ul-A4aktuiH : 

J 61 IJa JUI <u>! j 
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as to eliminate the possibility of any adverse criticism against 
him. In like manner, he found it worthwhile to put his chain of 
lineage into writing for the sake of reference. Such items of life 
are generally attended to at an advanced age. 

Qurrat-ul-' Ainain fi Tafdil-ish-Shaikhain seems to have been 
prepared by him round about 1170/1756. Though by nature Shah 
Wallyullah was inclined to the superiority of Ha^rat ‘All, yet in 
practice he was restrained by the UnseenPower from following that 
view. 2 * He wrote that book at the request of his dear colleague 
Khwajah Muhammad Amin as it had become the subject ofdis- 
cussion and dispute in the country those days. Shah Wally ullah’s 
approach to this delicate subject has been extremely just and 
fair. He has, therefore, warned the readers against passing any 
hasty judgment until it is thoroughly gone through with the 
spirit of tolerance and the eye of impartiality. 26 

This work of his was followed in quick succession by his 
other voluminous work entitled, * Izalat-ul- Khaja' 'an Khilafat- 
il-Khulafa'. In this book he has proved the right of Caliphate for 
the Orthodox Caliphs and has shown through authentic Traditions 
that the entertaining of belief in their Caliphate is one of the 
principles of religion. What chiefly characterises it is the total 
| absence in it of any prejudice. The author has satisfied both the 

sides, the Sunnis as well as the Shi'ahs. Even otherwise, Shah 
Wallyullah disliked preferring one to the other. His anxiety all 
the time had been to see the Muslims very close, united and 
disciplined. The work, therefore, may be taken to have been 
finished by him a little after 1170/1756. 27 

The last work of Shah Wallyullah was aI-Mu$affd', a rather 

25 FuyOd-ul- Hat amain, Mashhad: 33 : 

- «a f .jST UU bL^i lil j 

26 Qurrat-ul-' Ainain, p. 3. 

► 27. Iz&lat-ul-Khafa* : 
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fuller commentary on Muwatta' written in Persian. On account of 
his occupations, he could not compile the important work during 
his lifetime. Some six months after bis death, a pious man one 
night saw him in a dream and found him very anxious about the 
publication of that book. When this news reached his dear student 
Shaikh Muhammad ‘ Asbiq, he lost no time in arranging itsscattered 
pages. After having done that he informed Khwajah Muhammad 
Amm about it, who, keeping al-Musawwa' before him, pre- 
pared a fair copy of them. The work of arrangement and revision 
of the manuscript came to completion on 18 Sbawwal 1179/1765. 2 * 

The books he wrote and which are known so far are about 
fifty. He finished all this work in a period of thirty years. What is 
surprising to note is that the regular course of study, research and 
teaching continued without a break. His purpose behind all this 
was to serve Islam and the community. This is the reason why 
his writings impress the readers so deeply. 29 

The books Tuhfat-ul-Muwahfrdin and al-Baldgh-ul- Mubin 
have also been seen included in the list of his books. The present 
author has gone through them both. The former bears some 
resemblance to bis style, but it seems to be a clear case of attribu- 
tion. The latter is a work of a mediocre and is far below Shah 
Wahyullah’s standard. It is, therefore, that the late Maulaoa 
‘Ubaidullah Sindbi used to say that it is not the work of Shah 
Wallyullah, and wherever it be found, it should be torn into pieces 
and thrown off. The possibility of the ascription of certain sayings 
in some of his works cannot be completely ruled out 3° 

Some months before his death, during hislast illness, he was in 
Budhana, a village at a distance of about thirty miles from Meerut. 

28. Al-Musaffi’, II, 387. 29. Tafhimal, II, S3. 

: 30. Ibid , II, p . 45; 

jl js-— ' iJI i— -ai (j* 
Anfas-ul- 4 Arifin , Urdu Translation, p. 28. 

Here the expression is vulgar and cannot be taken as Sbah WalivuIJah’. 
Utterance. 1 
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28. AUMusaff&\ II, 387. 29. Tajhitndl , II, 53. 

30. Ibid , II, p. 45; 
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Anfas-ul-'Arifin. Urdu Translation, p. 28. 
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It w%s the birth-place of Maulvi ‘Abd^ul-IJayy. When his con- 
dition became serious he caine to Delhi on 9Dhul-Hajj 1175/1761 
for medical treatment- He stayed in the house of Baba 
Fadlullah. Shah Wallyullah was very kind to his friends and dis- 
ciples and always remembered them- He remembered his dear 
disciple Shah AbO Sa‘id Hasan! even in this critical moment 
and wished he may arrive soon. He, however, could not recover 
from that illness and died in Delhi, on Saturday at noon, the 2$th 
of Mubarram 1176/1762 when be was sixty-one years and four 
months old. At the time of his death, his two elder sons and his 
disciples and close friends, such as Muhammad *Asbiq and 
Muhammad Amin, were present. 31 


!;• 






31. See the letter o i Sayyid Muhammad Nu'man Haaani written to Shah 
Abu Sa*Td Hasani, in the August issue of the monthly magazine Al~Rahtm . 
Hyderabad, Pakistan. # # M 
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Chapter 4 

TIMES AND CONDITIONS 

The conditions of the country when Shah Wallyullah was 
born were extremely bad. There was political instability and the 
state of insecurity. The people had no peace of mind and no 
safety of life. Loot and plunder, feuds and fighting had spread 
everywhere- Disintegration had set in the Mughal Empire and 
the Muslims were split among themselves. Consequently, they 
suffered much at the hands of the Sikhs, Jats and Marathas. 

When Aurangzeb ‘Alamgir died, Shah Wallyullah was only 
four years old. No less than ten rulers ascended the throne one after 
the other during his lifetime. When Muhammad Shah Ranglla 
sat on the throne he was seventeen years old. This happened 
in 1132/1719. A little before that, when Farrukhsairhad taken the 
reins of rulershi pin hishandsin 1125/1713 the conditions of the 
state had taken an ugly turn, as a result of which he lost his life. 1 

The rule of Muhammad Shah was comparatively longer. He 
reigned from 1132/1719 to 1161/1768. He was pleasure-seeker 
and a great drunkard. On that account be was given the title of 
Ranglla. In spite of that, he had a taste for learning and held 
the learned in high regard. In Delhi alone, there were no less than 
twenty-two scholars of great repute. The Madrassah in which 
Shah Waliyullah used to teach was not large enough as to 
accommodate the ever-increasing number of students. Muhammad 
Shih, therefore, handed over the whole Mu^allah of Shah Jahan 
to the Madrassah for that purpose. The building of the 
Madrassah, neglected for loog, could not, however, stand the 
Passage of time and in 1857 War of Independence was reduced 
to ruins ; now no trace of it is visible. 2 


1. Anfds-ul-'Arifin, p. 87. 


2. Malfu2ut4-*Asisiyah, 
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In 1 1 52/1739 Delhi was attacked by Nadir Sh ah. So much blood 
was shed and cruelties perpetrated that respectable families 
of the city, in order to save tbeir honour, made up their minds 
to sit themselves to fire ( jawhar kardan). Shah Waliyullah 
restrained them from doing that and reminded them of the be- 
haviour of Imam Nusain and his family- Nadir Sbah was, how- 
ever, interested in loot and plunder, and for that he and his army 
did what they did. The result of that plunder was that the Mus- 
lims suffered the most, the infidels gained added strength, the 
ruler's army weakened and Delhi reduced to children’s play. This 
can be testified from the letters Sbah Waliyullah wrote to Ahmad 
Shah Abdali persuading him to invade India- 3 

After Muhammad Shah and before ‘Alam Shah, two rulers, 
namely, Ahmad C hah and ‘Alamgir the Second, ascended the 
throne and ruled for six and five years, respectively. During the 
reign of Ahmad Shah. Delhi was attacked by the Jats who took 
away what they could lay their hands on, Sbah Waliyullah and 
his neighbours were, however, saved from the devastation. This 
shows how weak and helpless the government had become. Shah 
Waliyullah has made a mention of this tragic state of affairs in 
one of his letters which be wrote to ysfif Jarullah Punjabi 
when the latter was in JJijaz for Pilgrimage. 4 

Once when the conditions worsened and life became too bitter 
to live Shah Wally ullah’s dear student Shaikh Muhammad ‘Ashiq 
sought his advice in connection with the observance of seclusion 
in the mosque ( Ptikaf ) in the village Pultb, his birth-place. Shah 
Waliyullah in his answer wrote to him that to leave home (Delhi) 
in those circumstances was repugnant to the beneficial contin- 
gency (Maslifrah) This was a clear proof of his courage to face 
the situation however grave it be- 5 

In another letter he has given an account of his meeting with 

3. Ibid.; Khaliq Ahmad Nizami, Shah Waliyullah Kay Siyasi 
Maktuldt, p, 52. 

4. Nizami, op. cit., p. 89. 


5. Ibid., p. 77. 
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I Ahmad Shah. It also shows that he was an extraordinary per- 
sonality respected by the rulers and well versed in state 
| politics*^ 

When Shah ‘Alam ascended the throne the conditions deteri- 
I l orated further and went beyond control. The main cause of all 
4 that disorder and confusion was disunity and mutual rivalries 
| among the ruling clique. Besides, there were other evils of all 
I kinds rampant everywhere. 7 

Shah Waliyullah, therefore, came into contact with persons 
in authority. He would send them his suggestions which general- 
1 , ■ ly made them firm and steadfast against possible threats* 

[ They also consulted him and sought his advice on many occasions, 
| -iud often pleaded him to pray for their safety and victory. 

Among them all, Najlb-ud-Dawiah wielded great influence. He 
f was an able administrator and a brave general. Gallantry, poli- 
tical ability, farsightedness and state aummi&traUon were his 
| chief qualities. Shah Waliyullah’s establishing connections with 
f him was a sign of his awareness of the prevalent political 
; situation. 8 

| Once when §afdar Jang conspired with the Jats against the 
government, Najib-ud-Dawiab, who had a very great regard for 
| Shah Waliyullah, wrote him a letter and apprised him of the 
l situation created. He, in his reply, gave him consolation and 
I informed him that the defeat of the Jats had been already decid- 
: ed in the higher world, and, therefore, there was no cause for 
J worry. He further told him that if some Muslims had joined 
l hands with them, there was no reason to feel afraid of. 9 

Shah Waliyullah had pinned his hopes on Najlb-ud-Dawlah 
I as he was the only top official who had the ability and tact to run 
| the administration smoothly in the face of enemies within and 

6. Ibid., p. 33. 

7. Jjjtujjatulldh-ul-Balighah, I. 105 ; NizSnai, op. cit., p. 3. 

8. NizSnoi, op. cit., pp. 199-203. 9. Ibid., pp. 65-66, 
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without. Najib-ud-Dawlab, who actually felt the need of co 
ing Shah Wallyullah in times of trial and tribulation, 
help the latter financially when asked for. This is testified! 
letter once Shah Wallyullah wrote to Sayyid AbO Sa'id. 10 

Jats, Marathas and Sikhs had wrought havoc and 
constant danger to the life and property of the Muslim^ 
were a standing threat to the state itself. It is, therefor 
once addressing Najlb-ud-Dawlah as the Ra'l^uUMujahidh 
Amir- ui-G huzza t he pointedly drew his attention to the fiwf 
until and unless these three warring people were comf 
suppressed and wiped out, no ruler could sit on the thros 
peace and security. He further told him to remember tha#| 
fight with the enemies, sometimes one wins and sometimes 
and on that account one need not feel discouraged gxtfjf| 
appointed. 11 

Najib-ud-Dawlah ( 1 1 19-1 185/1707-1771 ) hailed from Peril 
where he was born, but finding no prospects there, he came I 
Indian capital, joined military service and steadily rose from f 
to rank. He played such an important role in politics that'] 
came directly attached to the rulers and very soon beeam#| 
chief consultant in state affairs. 12 

The guerrilla activities of the Marathas and other infid 
creased considerably. Both the Muslims and the state could 
stand their repeated attacks any longer. On one occasic 
Wallyullah was forced to flee from Meerut to Pulth to 8avft| 
self from the attack of the Marathas. He has referred to 
incident in his letter addressed to Sayyid AbQ Sa‘id. 1J 

10. See May 1965 issue of Al-Rahim, for an article by Mattl&ag 1 
Ahmad Faidi Atnrohawi in reference to Shah Waliy ullah's letter to i 
Abu Sa'id : 

- o£****J (vdjAl I jl ,jjf| 

11. Nizami, op. cit., p. 32. 12. Ibid , pp. 19 

13. See Maulana Nasim Ahmad's article, op. cit. : 

jl (Jlcjl i/uA^-4 f jli Q\j\ m 
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g no other way to get out of this critical situation, he 
Iter to Abroad Shah Abdali, through Najib-ul-Dawlah, 
India. He in his letter encouraged bim and pleaded him 
upon that military campaign, as it was the only course 
*the Muslim community and the crippling state from 
fuination. It was his shrewdness that he chose Najib- 
as an agency through whom he corresponded with 
"h Abdali. as the former was the real authority to 
behalf of the government. Besides, his invitation to 
fro was a tried and able commander, for that expedition 
r proof of bis knowledge of the political situation of 
try. He very clearly furnished him with a detailed 
5 the geographical situation of India, the economic con- 
jee people and of the showy military strength of the 
i parties by way of persuasion and encouragement. All 
ftbat he was not only a religious scholar, but a great 
8 seasoned politician as well. 14 
'll* lengthy letter, bad informed Abdali of the mutual 
between the Amirs and Viziers and the lack of co- 
^ among them. This he purposely did to heip him pre- 
Ian in the light of this information. That useful 
certainly emboldened and inspired Abdali with hopes 
’■gjjjfebis mission. The general accordingly decided to set 
|i : tO’ teach a lesson to the infidels. 

Ahmad Sbah Abdali made an all-out attack on India 
/T760-1761. The battle took place in the plains of 
■ Marathas, despite their great military might, suffered 
defeat. Their losses were terrible and their power 
tely broken. They could not rise for some time to 
vusa golden opportunity foi theMuslimsto avail of, 
all expectations they remained where they were, 
indpendent petty kingdoms were established in the 


14. Nizami, op. cit., pp. 28, 50, 51, 143.. 
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country and the centre remained as weak at before. 15 

In the fight at Panipat and the victory of the Muslims there was 
the materialisation of the dream Shah Wallyuliah had seen in 
1144/1731 in Mecca. In the ordinary course the extreme limit fixed 
for a dream's materialisation is said to be twenty years. The 
reason behind such limit is that when the Prophet Jo>eph saw 
in a dream the eleven stars, the sun and the moon prostrating 
before him he was seven years old, but his dream came out to 
be true when he was twenty-seven. On that basis, the dream- 
interpreters have fixed twenty years as the maximum limit for the 
materialisation of a dream But Shah Waliyul ah’s dream took 
practical shape after thirty years, and this, curiously enough, ran 
counter to the regular course. 16 

Let it be romembered that Ahmad Shah Abdali attacked India 
many a time The battle of Panipat was his sixth campaign against 
India, followed by three more Ha was in the company of Nadir 
Shah when the latter attacked Delhi. At that time he held a high 
position. Nadir Shah had full confidence in him, an d on his death 
Ahmad Shah became the ruler. Thus, he was largely acquainted 
with conditions obtaining then in India Whether he possess- 
ed the qualities of a just and God-fearing ruler is a different 
thing, but it is a fact that he was the only person to save the 
Muslims and the empire from falling into the hands of the in- 
fidels. Shah Waliyullab’s sole anxiety at that time was to achieve 
deliverance from the prevalent trials and troubles for some time, 
and he in that respect met with success. 17 

Shah Wallyullah’s political activities through his letters ad- 
dressed to rulers, responsible officers, Nawabs and his friends 
have been collected by Professor Khaliq Ahmad Ni?ami in his 
book : Shah Wallyuliah Kay Siyasl Maktnbat , a study of which is 
recommended to readers interested in the subject. 


15. Ibid., p. 19. 

16. Fuvild-ul-H at amain, Mashhad, 44. 

17. Nizami, op. citl, pp. 188-98. 
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It appears from what has been mentioned above that Shah 
Wallyuliah did not confine his activities to preaching and writing 
of books only. He remained vigilant and watchlul all the time 
towards the changes in the political situation ot the country. 
Islam could maintain its pristine purity and flourish only when 
there is a strong political power behind it. He had seen that the 
fate of the Mughal Empire was sealed and the creation of a 
powerful centre was out of question, but he thought that im- 
mediate suppression of the Marathas and other trouble-makers 
was the need of the time. This purpose was adequately served 
by the battle of Panipat. 

Economic Conditions. The economic conditions of the country 
in the days of Shah Wallyuliah were deplorable. They invariably 
affected the morality of people. There were, however, many 
causes for the deterioration of the economic conditions. Some ol 
thete arc given below. 

(1) Exploitation . The rich continued to exploit the poor and 
the weak with the result that wealth remained confiped in the 

hands of a few persons. 

(2) Life of Luxury. The influential and the high-ups lived a 
life of extreme ease and comfort. This brought in its wake unrest 
and misery for the lower class, the downtrodden. 

(3) Imposition of Taxes. Heavy taxes were levied upon traders, 

artisans and labourers. 

(4) Jagirddrl Jdgirdari system sucked the blood of the 
workers just to add to the luxuries of the owners of Jagirs. 

(5) Khalisah Territory . Reduction in the area of Khalifah ter- 
ritory badly affected the state exchequer. 

(6) Distribution of Labour Improper distribution of labour 

badly upset the economic order. 

In addition to these, there were other evils which had shaken 
the economic system completely For an improved and reformed 
economy, Shah Wallyuliah thought it neces ary that the basic 
necessit.es of life be provided to the people. That state would be 
considered a welfare state where this is done. And the establish- 
ment of such a state can be visualised only when every man 
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works with his own hands to earn bis living, and not be a burden 
on others and the state. 18 

A corrupt government which neglects satisfying the basic 
needs of life, says Shah Waliyullah, should and must be over- 
thrown, by every hook and crook. If it is allowed to continue, its 
corruption will spread like a cancer first in some members of the f 
administration, which, if it is not cut out from its very root, will j 
go on spreading til) the whole body will disintegrate, 19 

Religious Conditions . Like the economic conditions, the social | 
and the religious conditions of that time were far from satisfy- 
ing. The life the Muslims led was radically opposed to the spirit 
of Islam and its teachings. Total absence of unity and lack of \ 
discipline kept them poles apart and at daggers drawn. No | 
research and investigation was made even by the learned in the 
affairs of religion as to solve the problems emerging from time 
to time They stuck to blind imitation with the result that they 
failed to face the hard realities. Hindu Vedantism, the Shi ite f 
tendencies and the vile innovations had prevailed upon them. 
The speeches of the preachers were always blended with unsuit- j; 
able hints of mysticism which led them astray from the right I 
path. The Holy Qur’an was recited simply for blessing and was J 
kept covered with precious cloth. The opinion of the Imam was 
preferred to the Traditions when the former was found in clash j 
with the latter. Serious thinking and independent approach 

18. Al-BudQr-al Bazi&hah : , 

. a^IaJU V Ji Vl Uil - • - ; i' 

Hujjatullah , I, 25 : f 

4AJ J juj I ^ I J m * • I 



Jufhimdt, I, 218 : I 
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Khdlisah means a reserve the income oi which directly goes to the 
state treasury. | 

19. Bujjatuiidh, II. 170-71 : l 
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to the law were recklessly ignored, with the result that they fell 
an easy prey to superstition aDd innovation. 20 

§ufis were hollow, had no knowledge of the Holy Qur’an and 
the Traditions. Despite that, their views were preferred to the 
plain words of the law. In the gatherings of the elite and the 
educated, Sflfism, §flfistic poetry and the hints of the Sufis were 
the pet topics. Consequently they became inactive and lethargic. 

Rationalism and philosophy had considerably influenced the 
people with the result that doubts were created in their minds 
about the truth of religion. Thus, they began to test everything 
at the touchstone of reason. Shah Waliyullah presented true 
philosophy before them, brought it near to their understanding 
and showed to them that philosophy proper is one which is 
enshrined in the teachings of the Prophets. 21 

Similarly, the controversies between the Shi‘ahs aud Sunnis 
had placed them in opposite camps, and had, besides, sown in 
them the seeds of hatred and prejudice. In order to end such 
controversies he prepared Izdlatni-Khafa’ ‘An Khilafat-il-Khulafa 
which, when read dispassionately, appeals and satisfies both the 
sides. Shah Waliyallah’s writings are above bias and free from 
the colour of emotionalism. 


20 . T&fhimit, XX, 200. 

21. Ibid., II, 82, 83, 208 ; al-Khair-ul-Kathir, p. 130 * 
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It was the birth-place of Maulvi 'Abd-ml-IJayy. When bis 
dition became serious he came to Delhi on 9Dhul-Hajj 1175/ 
for medical treatment. He stayed in the bouse of 
Fadlullah. Shah Waliyullah was very kind to his friends and 
ciples and always remembered them. He remembered his 
disciple Shah AbB Sa‘id Hasam even in this critical mold 
and wished he may arrive soon. He, however, could not f6c 
from that illness and died in Delhi on Saturday at noon, the 
of Muharram 1176/1762 when he was sixty-one years and 
months old. At the time of his death, his two elder sons and! 
disciples and close friends, such as Muhammad ‘Asbiq 
Muhammad Amin, were present 31 


31. See the letter of Sayyid Muhammad Nu*m«in Hasan! written to 
Abu Sa'id Hasan! , in the August issue of the monthly magazine Al-Ruh 
Hyderabad, Pakistan. 
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Chapter 4 

TIMES AND CONDITIONS 




* 


jjgJBite conditions of the country when Shah Waliyullah was 
?• were extremely bad. There was political instability and the 
of insecurity. The people had no peace of mind and no 
6f life. Loot and plunder, feuds and fighting had spread 
yWbere. Disintegration had set in the Mughal Empire and 
;M&^lims were split among themselves. Consequently, they 
red much at the hands of the Sikhs, Jats and Marathas. 
ffWhen Aurangzeb ‘Alamglr died, Shah Waliyullah was only 
years old. No less than ten rulers ascended the throne one after 
Ihtber during his lifetime. When Muhammad Shah Rangila 
m the throne he was seventeen years old. This happened 
fft32/1719. A little before that, when Farrukhsair had taken the 
of rulershipin hishandsin 1125/1713 the conditions of the 
had taken an ugly turn,asaresultof which he lost his life 1 
flfhe rule of Muhammad Shah was comparatively longer. He 
"ed from 1132/1719 to 1161/1768. He was pleasure-seeker 
i a great drunkard. On that account he was given the title of 
*giia. In spite of that, he had a taste for learning and hJd 
learned in high regard. In Delhi alone, there were no less than 
ty*two scholars of great repute. The Madrassah in which 
Waliyullah used to teach was not large enough as to 
mmodate the ever-increasing number of students. Muhammad 
^ therefore, handed over the whole Muftallah of Shah Jah3n 
♦be Madrassah for that purpose. The building of the 
$$ah 9 neglected for long, could not, however, stand the 
age of time and in 1857 War of Independence was reduced 
’ins ; now no trace of it is visible. 2 


J. Anf&s*ul-*Arifin, p. 87. 


2. B&alf&zut'i 'Azuiyah. 
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In 1 1 52/1739 Delhi was attacked by Nadir Sh ah. So much blc 
was shed and cruelties perpetrated that respectable family 
of the city, in order to save their honour, made up their mind 
to sdt themselves to fire (janhar kardan). Shah WaJiyuHl 
restrained them from doing that and reminded them of the 1 
baviour of Imam Husain and his family. Nadir Shah was, bdf 
ever, interested in loot and plunder, and for that be and his ar 
did what they did. The result of that plunder was that the Mu 
lims suffered the most, the infidels gained added strength, 
ruler's army weakened and Delhi reduced to children’s play. Tl|| 
can be testified from the letters Sbah Waliyullah wrote to Abu$| 
Shah Abdall persuading him to invade India. 3 

After Muhammad Shah and before ‘Alam Sbah, two ruler$; 
namely, Ahmad ^hah and ‘Alamglr the Second, ascended th 
throne and ruled for six and five years, respectively. During th 
reign of Ahmad Shah, Delhi was attacked by the Jats who toa| 
away what they could lay their bands on* Sbah Waliyullah \ 
his neighbours were, however, saved from the devastation. Thjj 
shows how weak and helpless the government had become. Sha 
Waliyullah has made a mention of this tragic state of affairs 
one of his letters which he wrote to H afi? Jarullah Punj| 
when the latter was in Hijaz for Pilgrimage. 4 

Once when the conditions worsened and life became too bittj 
to live Shah Wallyullah's dear student Shaikh Muhammad ‘Ash 
sought his advice in connection with the observance of seclusiu 
in the mosque (Ttikaf) in the village Pulth, his birth-place. Shi 
Waliyullah in his answer wrote to him that to leave home (3 
in those circumstances was repugnant to the beneficial contii^ 
gency (Masliftah) This was a clear proof of his courage to faCi 
the situation however grave it be. 5 

In another letter he has given an account of his meeting wW 


3. Ibid.; Khaliq Ahmad Nizami, Shah Waliyulldh Kay Siyaii -j 


Mahtubat, p. 52. 

4. Nizami, op. cit., p. 89. 


5. Ibid., p. 77. 
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jpad Shah. It also shows that he was an extraordinary per- 
! ity respected by the rulers and well versed in state 
tics. 6 

then Shah ‘Alam ascended the throne the conditions deteri- 
ed further and went beyond control. The main cause of all 
disorder and confusion was disunity and mutual rivalries 
''Dg the ruling clique. Besides, there were other evils of all 
rampant everywhere. 7 

"Shah Waliyullah, therefore, came into contact with persons 
Uthority. He would send them his suggestions which general- 
] made them firm and steadfast against possible threats, 
ey also consulted him and sought his advice on many occasions, 
often pleaded him to pray for their safety and victory, 
nong them ail, Najib-ud-Dawiah wielded great influence. He 
an able administrator and a brave general. Gallantry, poli- 
ability, farsightedness and state administration were his 
* f qualities. Shah Waliyullah’s establishing connections with 
was a sign of his awareness of the prevalent political 
nation. 6 

Once when $afdar Jang compiled with the Jats against the 
vernment, Najib-ud-Dawiab, who had a very great regard for 
Waliyullah, wrote him a letter and apprised him of the 
nation created. He, in his reply, gave him consolation and 
ormed him that the defeat of the Jats had been already dead- 
in the higher world, and, therefore, there was no cause for 
“try. He further told him that if some Muslims had joined 
Ads with them, there was no reason to feel atraid of. 9 
ggff Shah Waliyullah had pinned his hopes on Najlb-ud-Dawlah 
gl he was the only top official who had the ability and tact to run 
administration smoothly in the lace of enemies within and 


6. Ibid., p, 33- 

7, fyujjaiulldh- ul- Balighah , I. 105 ; Nizami, op. cit., p. 3. 
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without, Najib*ud-Dawlab, who actually felt the need ; 
ing Shah Wallyullah in times of trial and tribulatk 
help the latter financially when asked for. This is te#*; 
letter once Shah Waliyullah wrote to Sayyid AbQ Sa* 

Jats, Marathas and Sikhs had wrought havoc 
constant danger to the life and property of the Mu! 
were a standing threat to the state itself. It is, tfif 
once addressing Najib-ud-Dawiah as the Ra'fts-vl-Mto w 
Amir-ul-Ghuzzat he pointedly drew his attention tot* 
until and unless these three warring people were! 
suppressed and wiped out, no ruler could sit on the I 
peace and security. He further told him to remember 
fight with the enemies, sometimes one wins and some 
and on that account one need not feel discourage 
appointed. 11 ^ 

Najib-ud-Dawlah (11 19-1185/1707-1771) hailed frO- 
where he was born, but finding no prospects there, he 
Indian capital, joined military service and steadily rosi 
to rank. He played such an important role in politics ; 
came directly attached to the rulers and very soon 
chief consultant in state affairs. 12 

The guerrilla activities of the Marathas and 
creased considerably. Both the Muslims and the stati 
stand their repeated attacks any longer. On one oc 
WaliyuiJah was forced to See from Meerut to PuJtfa to ill 
self from the attack of the Marathas. He has referred 
incident in his letter addressed to Sayyid AbS SaTd. 13 

10. See May 1965 issue of Al-Rahim, for an article by Maul3n& Nit 1 
Ahmad Faldi Amrohawi in reference to Shah Waliyullah's letter to . 
Abu Sa’Id : 

11. Nizami, op. cit., p, 32. 12. Ibid , pp. 199-203* 

13. See MauJatia Nasim Ahmad's article, op. cit. : 

Jl (JlflXil \j0t ^ u-**~«*d jL - - - 
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||p>ther way to get out of this critical situation, ho 
Sb A^tnad Shah Abdali, through Najib-ul-Dawlah, 
iHe in his letter encouraged him and pleaded him 
|t hat military campaign, as it was the only course 
• Muslim community and the crippling state from 
iftion. It was. his shrewdness that he chose Najib- 
JUfS agency through whom he corresponded with 
. Abdali. as the former was the real authority to 
of the government. Besides, his invitation to 
a tried and able commander, for that expedition 
#oof of his knowledge of the political situation of 
jjj fe .y cry clearly furnished him with a detailed 
|;th6 geographical situation of India, the economic con- 
le people and of the showy military strength of the 
1 tiei by way of persuasion and encouragement. All 
, ,__t he was not only a religious scholar, but a great 
f ^Seasoned politician as well. 14 

gii lengthy letter, had informed Abdali of the mutual 
^t#een the Amirs and Viziers and the lack of co- 
ng them. This he purposely did to help him pre- 
nan itt' the light of this information. That useful 
%Sitainly emboldened and inspired Abdali with hopes 
pMs mission. The geuetai according^ decided to set 
to teach a iesson to the iuhdeis . 

-HppAhtnnA Shah Ahdaii made an aii-out attach on India 
Hpf5f\mYlb\. T*® hattie tooh piace in the piainsof 
t.The Marathas, despite their great military might, suffered 
ushing defeat. Their losses were terrible and their power 
completely broken. They could not rise for some time to 
dl. This was a golden opportunity for the Muslims to avail of. 
Against all expectations they remained where they were, 
ous indpendent petty kingdoms were established in the 


, 28, 50, 51, 143. 
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country and the centre remained as weak ai before 
In the fight at Panipat and the victory of the Muslims there ! 
the materialisation of the dream SLah Wallyullah had seen? 
1144/1731 in Mecca. In the ordinary course the extreme limit fi* 
for a dream’s materialisation is said to be twenty years 
reason behind such limit is that when the Prophet Joseph # 
in a dream the eleven stars, the sun and the moon prostraf 
before him he was seven years old, but bis dream came out 
be true when he was twenty-seven. On that basis, the dre 
interpreters have fixed twenty years as the maximum limit for 
materialisation of a dream But Shah WaliyuKih’s dream t 
practical shape after thirty years, and this, curiously enough, 
counter to the regular course 16 

Let it be remembered that Ahmad Sbih Abdali attacked Id 
many a time The battle of Panipat was his sixth campaign agtti 
India, followed by three more. Hi was in the company of N ‘ 
Shah when the latter attacked Delhi. At that time he heU a hi 
position Nadir Shah had full confidence in him, and on his de 
Ahmad Shih became the ruler. Thus, he was largely acquaint 
with conditions obtaining then in India Whether he posse 
ed the qualities of a just and God-fearing ruler is a differ* 
thing, but it is a fact that he was the only person to save 
Muslims and the empire from falling into the hands of the 
lidels. Shah WaliyulJah’s sole anxiety at that time was to achj*> 
deliverance from the prevalent trials and troubles for some ti 
and he in that respect met with success.* 7 

Shah Wahyullah’s political activities through his letters 
dressed to rulers, responsible officers, Nawabs and his frie 
have been collected by Professor Khaliq Ahmad Nigamito h' 
book : Shah Wallyullah Kay Siyasl Maktubat, a study of which 
recommended to readers interested in the subject. 


15. Ibid., p. 19. 

16. Fuvudul- Hat amain, Mashhad, 44. 

17. Nizam I, op. cit;, pp. 188-98, 
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|;It appears from what has been mentioned above that Shah 
flllyuilah did not confine his activities to preaching and writing 
looks only. He remained vigilant and watchful ail the time 
ards the changes in the political situation ot the country, 
m could maintain its pristine purity and flourish only when 
tajf is a strong political power behind it. He had seen that the 
I© Of the Mughal Empire was sealed and the creation of o 
jwerful centre was out of question, but he thought that im- 
diate suppression of the Marathas and other trouble-makers 
the need of the time. This purpose was adequately served 
(the battle of Panipat. 

Economic Conditions . The economic conditions of the country 
The days of Shah Wallyullah were deplorable. They invariably 
fected the morality of people. There were, however, many 
sea for the deterioration of the economic conditions. Some of 
i are given below. 

§1(1) Exploitation. The rich continued to exploit the poor and 
weak with the result that wealth remained confined in the 
ads of a few persons. 

(2) Lift of Luxury. The influential and the high-ups lived a 
f© of extreme ease and comfort. This brought in its wake unrest 

I misery for the lower class, the downtrodden. 

(3) Imposition of Taxes . Heavy taxes were levied upon traders, 
sans and labourers. 

(4) Ja gird art. Jdglrdari system sucked the blood of the 
*fkers just to add to the luxuries of the owners of Jdgirs. 

(5) Khalisah Territory. Reduction in the area of Khali$ah ter- 
nary badly affected the state exchequer. 

(6) Distribution of Labour Improper distribution of labour 
adly upset the economic order. 

In addition to these, there were other evils which had shaken 
’! economic system completely For an improved and reformed 
conomy, Shah Wallyullah thought it neces ary that the basic 
necessities of life be provided to the people. That s .sre would be 
Toasidered a welfare state where this is done. And the esiablish- 
eat of such a state can be visualised only whrn every man 
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works with his own hands to earn his living, and not be a bull 
on others and the state. 18 

A corrupt government which neglects satisfying the 
needs of life, says Shah Waliyullah, should and must be] 
thrown, by every hook and crook. If it is allowed to continue 
corruption will spread like a cancer first in some members ofl 
administration, which, if it is not cut out from its very root, i 
go on spreading till the whole body will disintegrate. 19 

Religious Conditions . Like the economic conditions, the $<*§ 
and the religious conditions of that time were far from sat.il 
ing. The life the Muslims led was radically opposed to the spit 
of Islam and its teachings. Total absence of unity and laci| 
discipline kept them poles apart and at daggers drawai| 
research and investigation was made even by the learned iit|§ 
affairs of religion as to solve the problems emerging from til 
to time They stuck to blind imitation with the result that tfe 
failed to face the hard realities. Hindu Vedantism, the Shi} 
tendencies and the vile innovations had prevailed upon tb| 
The speeches of the preachers were always blended with ufiff 
able hints of mysticism which led them astray from the 
path. The Holy Qur an was recited simply for blessing and 
kept covered with precious cloth. The opinion of the Imam 
preferred to the Traditions when the former was found in c!li| 
with the latter. Serious thinking and independent appro! 

18. AUBudur-al Bazighah : 

. V ji^'Vu ij-te Vi ui ... 

Hujjatutlah, I. 25 : 

3 3 (jl A-i.UJbLjU fr* 3 * * ' 

Tafhimdl, 1,218: 
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Khalisah means a reserve tile income oi which directly goes t( 
(tale treasury. 

19. Hujjatullih, XI, 170-71 : 
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the law were recklessly ignored, with the result that they fell 
ilB easy prey to superstition and innovation 20 

were hollow, had no knowledge c>f the Holy Qur’an and 
% Traditions. Despite that, their views were preferred to the 
lain words of the law. In the gatherings of the elite and the 
located, Sufism, §ufistic poetry and the hints of the Sufis were 
-jj pet topics. Consequently they became inactive and lethargic. 

Rationalism and philosophy had considerably influenced the 

1 ople with the result that doubts were created in their minds 
fioutthe truth of religion. Thus, they began to test everything 
1 the touchstone of reason. Shah Waliyullah presented true 
fclosophy before them, brought it near to their understanding 
|nd showed to them that philosophy proper is one which is 
1 nshrined in the teachings of the Prophets. 21 
H Similarly, the controversies between the Shi ahsand Sunnis 
lad placed them in opposite camps, and had, besides, sown in 
them the seeds of hatred and prejudice. In order to end such 
ntrovers.es he prepared halat ul- Khaj a' ‘ An K *' lafat ' ,l '* h “' a {* 
SfMch, when read dispassionately, appeals and satisfies both the 
sides. Shah Waliyaliah’s writings are above bias and free from 
ihe colour of emotionalism. 


Jllr , l 


lO.T&fhimaf, II, 200. 

21. Ibid., II, 82, 83, 208 ; »l~ Khair-ul-Kathtr, p. 130 
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